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About this Epistle
Imām Ibn Mulaqqin (723-804 AH) is a famous ĥadīth master and Shāfiýī
jurist. This is a list of terms used in ĥadīth sciences, which he summarised
from his two-volume work on ĥadīth principles named: Al-Muqniý fī
Úlūm al-Ĥadīth.
Many terms are left unexplained or described tersely in the original text.
I have tried to explain them drawing from other works, such as Shaykh
Ábdullāh Sirājuddīn’s commentary on Bayqūniyyah, and Imām
Sakhāwī’s commentary, Al-Tawđīĥ al-Ab’har li Tadhkirati Ibn alMulaqqin fi Ílm al-Athar. In some places, footnotes from the printed
edition (on which this translation is based) are also used; this is published
by Dar Ammar (editor: Álī Ĥasan Ábd al-Ĥamīd), 1988. Examples on the
margins are also drawn from Muqaddimah Ibn Şalāĥ and Manhal alRawī of Ibn Jamāáh among other works.
We ask Allāh táālā to forgive us and guide us on the right path.

------------------------------------------------------------------------------Abu Hasan is a student of Islamic sciences. He translates short works and
excerpts from books for his own edification and shares them for the
benefit of beginners like himself.

The translator can be contacted at:
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Please include the name of the book in the
subject of your mail for specific queries or
comments. Permission is hereby granted to
reproduce or utilise this material in any form or
by any means, electronic or otherwise, as long
as the content remains unchanged. This paper is
also made freely available by Ridawi Press and
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Permission is granted to anyone to print this
book for free distribution or for sale. Ridawi
Press acknowledges that it costs money to print
and distribute books, and it may therefore be
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selling it at a reasonable price. Ridawi Press does
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books, nor solicits any royalties. Permission is
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name provided the following notice is included
in the colophon: “Reprinted with (royalty-free)
permission of Ridawi Press".


ﺍﻟﺤﻤﺪ " ﺭﺏ ﺍﻟﻌﺎﻟﻤﻴﻦ ﻭﺍﻟﺼﻼﺓ ﻭﺍﻟﺴﻼﻡ ﻋﻠﻰ ﺳﻴﺪ ﺍﻷﻧﺒﻴﺎء ﻭﺍﻟﻤﺮﺳﻠﻴﻦ ﻭﻋﻠﻰ ﺁﻟﻪ ﺍﻟﻄﺎﻫﺮﻳﻦ ﻭﺻﺤﺒﻪ ﺍﻟﻄﻴﺒﻴﻦ

{

Al-Tadhkirah

Allāh, the Beneficent and the Merciful, in whose name I begin. Allāh I
praise, for His bounties. Allāh I thank, for His favours. And I pray for
blessings upon the best of creation, Sayyidunā Muĥammad. And upon his
progeny, I send greetings of peace and salutations [upon them all].

Thereafter,

{

These are notes on the [terms used in] sciences of ĥadīth, which impart
knowledge to the beginner and serve as a vade-mecum1 for the
accomplished,2 which I have summarised from my book Al-Muqniý. I hope
from Allāh táālā and beseech Him, to give benefit from this work; indeed,
it is in His Power and He has absolute Power to do anything.

{

Ĥadīth are classed in three [main] categories:

Şaĥīĥ: Sound or Rigorously Authenticated.
Ĥasan: Good or Fair.
Đaýīf: Weak.

1

Ready reference, manual, handbook.

2

Muntahī.
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Şaĥīĥ is that which is safe from criticism; whether in its chain of
transmission3 or in the text.4

1.

Muttafaq Álayh5 is from this category. Those ĥadīth which both the
shaykhs, [Bukhārī and Muslim] have included in their [respective]
collections are termed “agreed upon”.
Ĥasan is that, in whose isnād [narrators]6 are lesser than the previous
[category] in terms of accuracy and exactness.7

2.

Reports in the first two categories are termed as ‘reliable reports’ [alkhabar al-qawiyy]8 in general.

{

Đaýīf, which belongs to neither of the previous two categories.

3.

Topics in ĥadīth sciences9 are more than eighty.10
1. Musnad: The report whose chain of transmission is continuous and
reaches until the Prophet . This is also known as mawşūl.11

Consider the chain: Mālik from Nāfiý
from Ibn Úmar from RasūlAllāh .
This is continuous [muttaşil], and
reaches the Prophet .

2. Muttaşil: That report whose chain of transmission is continuous and
established,12 whether marfūú or mawqūf; this too is termed as mawşul.

Consider: Mālik from Ibn Shihāb from
Sālim ibn Ábdullāh from his father
[Ábdullāh] from RasūlAllāh . This is
an example of a continuous and
elevated report [muttaşil-marfuú].
Consider: “Mālik from Nāfiý from Ibn
Úmar from Úmar and he said...” This
is a continuous report but stops
[mawqūf] at Sayyidunā Úmar  and
does not go further; nor attributes to
the Prophet . Hence it is a continuous
report that stops at the companion
[muttaşil-mawqūf].

3. Marfūú:13 That which is specifically ascribed to the Prophet , whether
reported with a continuous and uninterrupted chain [muttaşil] or
otherwise.
4. Mawqūf:14 This is a report about the companion [şaĥābi] whether a
saying or an action etc. [ascribed to them], regardless of the chain of
transmission of the report being continuous [muttaşil] or otherwise.
Sometimes, [a maqţūú report] is also termed mawqūf when specified,
as in: “This [report] was terminated [waqafa] by so-and-so at Áţā’a”.15
3

Isnād or sanad is the route through which the text is narrated. [Sakhāwi].

4

Matn.

5

Lit. That which is agreed upon by both ĥadīth masters Muĥammad ibn Ismāýīl al-Bukhārī
(194-256 AH) and Muslim ibn Ĥajjāj al-Qushayrī (206-261 AH).

6

Authority of transmission, chain of narrators.

7

One or more narrators in the chain do not meet the stringent standards for accuracy or for
exactness, precision – ĥifż and itqān – found in trustworthy narrators.

8

Lit. Al-khabar al-qawiyy: strong report; and can be used as evidence.

9

In this brief epistle, terms and concepts are briefly explained.

10

Sakhāwī says that they exceed one hundred. [Tawđīĥ al-Ab’har].

11

Connected; the opposite of this is mafşūl or disconnected.

12

The opposite of muttaşil is munqaţiý, the description of which follows.

13

Lit. Marfūú = elevated [to the Prophet ].

14

Lit. Mawqūf = stopped, terminated, interrupted.

15

Imām Áţā’a ibn Abū Rabāĥ is a prominent tābiýī [25-114 AH].
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Example of a maqţūú: Mujāhid said:

5. Maqtūú: The report which stops at the tābiýī in word or in deed.16

“One who is embarrassed [to seek

6. Munqatiý: That whose isnād cannot be continuous in any way.17

knowledge] or an arrogant person
will not attain knowledge.”

7. Mursal: This is the speech of the tābiýī – even if he is not a senior tābiýī18
– who says: RasūlAllāh  has said...19

Mujahid is a tābiýī and hence the above
report is considered as maqţūú.

8. Another type of this category20 is that whose being mursal is latent.21

Example of munqaţiý: “Ábd al-Razzāq
from Thawrī from Abū Is’ĥāq from

9. Múđal:22 Such a narration in which two or more narrators are omitted;23
this is also an interrupted [munqatiý] narration. Every muđal is a
munqatiý narration, but the converse is not true.24

Zayd ibn Yuthaiý from Ĥudhayfah...”
Ibn Şalaĥ said that this chain is
interrupted [disconnected, munqaţiý]
in two places: Firstly, because Ábd alRazzāq did not hear from Thawrī – he
actually reports from Númān ibn Abū
Shaybah al-Janadī who reports from

10. Muállaq:25 Truncated; one or more [consecutive] narrators are omitted
from the beginning of the chain.26

Is’ĥāq.

11. Muánán: That which is narrated with the word án,27 such as: X
[narrates] from Y;28 this is deemed continuous [muttaşil] so long as
there is no tadlīs [see the next entry] and the possibility of the meeting
of narrators is also plausible.29

Example of múđal: Imām Mālik in

16

Thawrī. Secondly, Thawrī did not hear
from Abū Is’ĥāq; he actually reports
from Shurayk who reports from Abū

Muwaţţa says: “It has reached me from
Abū Hurayrah  ...” But in other places
Mālik narrates from Muĥammad ibn
Ájlān from his father [Ájlān] who
reports from Abū Hurayrah. Thus we
know that, there ought to be two
narrators between Mālik and Abū
Hurayrah; thus the ĥadīth missing two
consecutive narrators is múđal.

Qawl or fiýl. That is, a report stops at the tābiýī saying he said or did something and does
not reach a şaĥābī [in which case it would be mawqūf] or further up to the Prophet  [in
which case it would be marfūú].

17

For example, there is overwhelming evidence that two of the narrators never met. Sakhāwī
says that it includes mursal, múđal and others. This is the opposite of muttaşil.

18

Such as Zuhrī, Abū Ĥāzim, Yaĥyā ibn Saýīd al-Anşārī and others who met only a few
companions; and they mostly report from senior tābiýīn.

19

Without mentioning the şaĥābī in the narration.

20

i.e., Mursal

21

Single narrator truncation: Bukhārī
says: Mālik from Zuhrī from Abū
Salamah from Abū Hurayrah

 from

the Prophet . There has to be at least
one narrator between Bukhārī [born
194 AH] and Mālik [d. 179 AH].

Mursal Khafī: Such as narration from contemporaries whom the narrator did not meet; or
those whom he met, but it is not established that he has heard from him [samāá is not
proven].
22

Lit. Múđal = perplexing, puzzling, problematic, cryptic, ambiguous, enigmatic.

23

Ibn Ĥajar in Nuz’hatu’n Nażar specifies that it is considered múđal only when the two
consecutive narrators are omitted.
24

al-Mu’minīn Sayyidah Áayishah g said:

The difference between mursal and munqaţiý: the former is said only in the case of a tābiýī
omitting a narrator; the latter is generic and applies for all other kinds of interruption further
down the chain such as múđal etc. Thus, every mursal is munqaţiý, but the converse is not
always true.

“The Prophet  would remember

25

Truncation of all narrators except
the Şaĥābī: Imām Bukhārī says: Umm

Complete truncation: Imām Bukhārī

Lit. Muállaq = suspended, Imām Bukhārī in his Şaĥīĥ has many such tálīq, where he cites
a şaĥābī without the chain, and even omits the şaĥābī. There are further conditions for a
muállaq narration to be considered şaĥīĥ, and if the wordings used are uncertain and in
passive voice such as: ‘it has been reported’, ‘it is said’, it is an indication of a weak narration.

says: “The delegation of Ábd al-Qays

26

Allāh táālā in every state.”

told

the

Prophet



“Tell

us

something concise, upon which, if

This is different from múđal because this elision of narrators is by the compiler/author of
the book [Sakhāwī].

27

 ﻋﻦmeaning “from”. ﻣﻌﻨﻌﻦ

28

Fulānun án fulān.

we act, we shall enter paradise.”
29

Scholars have differed whether a muánán should be considered continuous or interrupted
narration, because the word án carries ambiguity – it could mean that “I have HEARD
FROM narrator X” or simply that it is narrated FROM X [as in a mudallas narration].
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Tadlīs al-Isnād: Álī ibn Khashram says:
We were with Ibn Úyaynah who said:
“Zuhrī...” He was asked: “Did Zuhrī
narrate to you?” He remained silent

12. Tadlīs:30 [Mudallas] It is disliked, as it gives a [false] impression of
meeting the narrator31 [from whom it is being narrated] or that they are
contemporaneous, by saying: “so-and-so [fulān] has said.”32

and he said again: “Zuhrī...” He was

However, it is milder33 when it is narrated by referring to the shaykh
[narrator upstream in the chain] by a name or appellation that is not
well-known.34

asked: “Did you hear it from Zuhrī?” He
replied: “No. I did not hear it from
Zuhrī, nor anyone who heard from
Zuhrī; rather, Ábd al-Razzāq narrated
to me from Maámar from Zuhrī.”
Tadlīs al-Shuyūkh: Abū Bakr ibn
Mujāhid al-Muqriy says: Narrated to us
Ábdullāh ibn Abū Ábdullāh – and he
is referring to Ábdullāh ibn Abū Dāwūd
al-Sijistānī, the author of Sunan.
Shādh because of Sanad: The ĥadīth
reported in Tirmidhī, Nasāyī and Ibn
Mājah narrated by Ibn Úyaynah from
Ámr ibn Dīnār from Áwsajah, the
slave of Ibn Ábbās from Ibn Ábbās

.

However, Ĥammād ibn Zayd [who is
himself a thiqah] reports with a mursal

13. Shādh: Anomaly;35 that narrated solitarily by a trustworthy narrator36
[thiqah] which contradicts a transmission of all other trustworthy
narrators [thiqāt].
14. Munkar:37 An isolated report by a narrator who is [known to be]
inaccurate, and lacks good retention.38
15. Fard:39 The report in which a narrator is solitary and is isolated from all
other narrators; or when reported through a specific route and there is
no other as they say: “The narrators of Makkah are unique in this”.
16. Gharīb: Unfamiliar;40 such reports which are narrated by a single
person via imāms who are known for their voluminous reports, such as
Zuhrī.41

anomaly, shādh.

17. Ázīz:42 If a report similar to the above is narrated by two or three
narrators it is known as ázīz.

Shādh because of Matn: In a ĥadīth of

18. Mash’hūr: Famous;43 if it is reported by a group of narrators.

chain omitting Ibn Ábbās, which is an

Muslim, from Nubayshah al-Hudhalī
who says RasūlAllāh  said: “The Rising

30

Lit. Dallasa: to conceal a defect, deceive, equivocate, feign etc.

Days [ayyām tashrīq] are for eating and

31

And heard from the narrator [Sakhāwī]. This is known as tadlīs al-isnād [Sirājuddīn].

drinking.” Mūsā ibn Úlayy reports this

32

ĥadīth with additional words “..and the
day of Árafah” which is anomalous to
all other thiqah narrators.
Fard al-Muţlaq: The ĥadīth which

However, in a mudallas narration, if words such as án [from] are used, which clearly
indicate that the narrator has heard the ĥadīth [samāá] from a shaykh, even though he hasn’t
heard from him, nor read in his presence, it is forbidden; because it is a patent lie.

33

Between two kinds of tadlīs – tadlīs al-isnād and tadlīs al-shuyūkh – the latter is milder.

34

This is known as tadlīs al-shuyūkh.

35

[walā’a, Bukhārī #2535] is narrated by

Sakhāwī says, “that which contradicts everyone else [riwāyat al-nās]”. Shādh can be due to
contradiction [of the thiqah] in either the sanad or the matn. Ibn Ĥajar said that when an
accepted [maqbūl] narrator contradicts a narrator of superior rank [Nukhbah].

Ábdullāh ibn Dīnar from [Ábdullāh]

36

forbids sale or gifting of the inheritance
of the freedman to his/her manumitter

Ibn Úmar and he is alone in this
narration from Ibn Úmar .
Fard

al-Muqayyad:

The

37

ĥadīth

narrated by Abū Dāwūd [al-Sijistānī]
via

Abū

Dāwūd

al-Ţayālisī

According to Sakhāwī, even if it is a truthful narrator [şadūq] who is lesser than thiqah
who contradicts all others, it will be termed a shādh.

from

Hammām from Qatādah from Abū

Lit. Munkar = contradicted, repudiated, disowned. Ibn Ĥajar says that the opposite of
munkar is márūf. [Nuz’hah] Thus, ‘obscured’ describes munkar better.

38

Ĥifż or exactness. Ibn Ĥajar in Nuz’hah obliquely comments on Ibn Şalaĥ: “Those who
said shādh and munkar mean the same are mistaken.”

39

 ﻓﺮدLit. solitary, isolated. It can be of two types: Absolute [Fard al-Muţlaq] or Restricted

Nađrah from Abū Saýīd al-Khudriy,

[Fard al-Muqayyad] – see sidebar for examples.

who said: “RasūlAllāh  commanded

40

Lit. Gharīb: strange, uncommon.

us to recite the Fātiĥah and whatever

41

Imām Muĥammad ibn Muslim ibn Shihāb al-Zuhrī al-Madanī [56-124 AH]

42

Lit. Ázīz: precious, invaluable, cherished, rare.

43

Three or more narrators count as a group [paraphrased from Shaykh Sirājuddīn].

additional

verses

possible.”

The

scholars of Başrah report exclusively
and no others report this.
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Gharīb is a form of Fard. Every gharīb
is fard, but the converse is not true.
Ázīz: Reported by both Bukhārī and

 that
RasūlAllāh  said: “None of you has

Muslim, the ĥadīth of Anas

become a perfect believer unless I am
more dear to him than his own father
and his son.” This is narrated from
Anas

 by two narrators: Qatādah

and Ábd al-Ázīz. Then from each of
the two, there are further two and so
forth. From Qatādah: Shúbah and
Saýīd. From Ábd al-Ázīz: Ismāýīl ibn
Úlayyah and Ábd al-Wārith.

Mash’hūr: Ĥadīth in both Bukhārī and

19. Mutawātir: And from the above category (related) is mutawātir: it is a
report by a group which in itself warrants for its being truth.44
20. Mustafīđ: Ample;45 that in which there are more than three narrators at
every level in the chain.
21. Muállal:46 [Defective upon closer examination] that which is apparently
safe from any defect, but nevertheless there are defects and factors
which thwart it from being a sound report.
22. Muđţarib: Ambiguous; that which is reported47 via different routes of
equal rank.48
23. Mudraj:49 in which an [unintended]50 addition is made to the text, etc.51
24. Mawđūú: That which is a forgery [maşnūú]; the following terms are
also used to describe this:

Muslim from Sulaymān al-Taymī from

a) Mardūd – Rejected

Abū Mijlaz from Anas . In addition to

b) Matrūk – Forsaken52

Abū Mijlaz, others have reported from
Anas; and in addition to Sulaymān
others have reported from Abū Mijlaz.
44

Mutawātir: The ĥadīth: “Whoever
deliberately attributes a false saying to
me should prepare for his seat in hellfire.” Imām Nawawī has said that this
ĥadīth is reported by 200 companions.
Muđţarib: In one narration of Fāţimah
bint Qays g: “In [one’s] wealth, there is
charity due, other than zakāt” In
another narration by the same Fāţimah
bint Qays g: “In [one’s] wealth there is
no charity except zakāt”

A narration that is reported by a group of people at every level, and so well-known that it
is inconceivable that they have conspired together to perpetuate a lie.

45

Lit. Mustafīđ: copious, ample, widespread. Some scholars have opined that mustafīđ and
mutawātir are the same [Sakhāwī] and others have said that mustafid and mash’hūr are the
same [Sirājuddin]. Those who differentiated between mustafīđ and mash’hūr said that there
are the SAME number of narrators at each level in mustafīđ, but they can vary in mash’hūr
[Sirājuddin].
46

Also known as málūl. Lit. defective. Ibn Ĥajar has said in Nukhbah that this is a complex
subject, and such defects can be recognised only by people with extensive knowledge of
ĥadīth and narrators, those with sharp intellects and vast experience in analysis of
text/chains. Therefore, the only people who have spoken on this subject are the likes of Álī
ibn Madīnī, Imām Aĥmad ibn Ĥanbal, Imām Bukhārī, Yáqūb ibn Shaybah, Abū Ĥātim, Abū
Zur’áh [al-Rāzī] and Dār Quţnī.

47

Mudraj: The ĥadīth in şaĥīĥayn from
Sayyidah

Áayishah:

“RasūlAllāh



would retreat to the cave of Ĥirā’a for
piety – that is for worship – in certain
number of nights...” [Bukhārī, #3]. The

48

That is when there are two or more reports, by the same narrator via different chains; and
such two or more reports that contradict each other; and it is impossible to reconcile them,
and nor is it possible to give precedence [tarjīĥ] to one over the other, because of the chains
being equal in rank, it is a muđţarib report [Sirājuddīn, Sakhāwī].

highlighted phrase is an addition [idrāj]

49

of Zuhrī and these words are not from

50

the original ĥadīth narrated by the
Companion.

By the same narrator [Sirājuddin].

Lit. Mudraj=appended, codicil.

The narrator does not intend to add words to the ĥadīth; he narrates a ĥadīth, and
interjects to explain, clarify etc. These interjections are erroneously included in the wording
of the ĥadīth by the next narrator, hence they are ‘unintended’ additions.

51

This is the addition of the narrator – whether the companion or others – within the text
or chain of the ĥadīth, that is said without a pause, and it appears to be the integral part of
the text or the chain even though it is not a part of the ĥadīth [Sirājuddīn]. Thereafter, both
mudraj fi’l matn and mudraj fi’s sanad have further categories; only one simple example is
provided in the sidebar for illustration.
52

Ibn Ĥajar in Nuz’hah says that the main category is mardūd – rejected reports; which
include mawđūú – which is a forged report and a deliberate lie, and matrūk when one of the
narrators is alleged to be a liar.
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c) Bāţil – Invalid53
d) Mufsid – Corrupt54
Maqlūb (Sanad): Jarīr ibn Ĥāzim
reports from Thābit al-Bunānī from
Anas ibn Mālik

 that RasūlAllāh 

said: “When the iqāmah is being said,
do not stand up, until you see me.” This
is confused by Jarīr whereas this ĥadīth

25. Maqlūb:55 That whose chain of narration is mixed-up with narrators of
a different ĥadīth.56
26. Áālī: This is a superior attribute that is avidly sought as this makes one
closer to the Prophet , and the imāms of ĥadīth, and when a narrator
passes away [before other contemporaries can get to hear from him].57

as reported by Muslim and Nasāyī is via
this route: Yaĥyā ibn Abū Kathīr from
Ábdullāh ibn Abū Qatādah from his
father from the Prophet .
Maqlūb (Matn): The ĥadīth of Abū
Hurayrah in Muslim about seven kinds

27. Nāzil: it is the opposite of áālī.
28. Mukhtalif: two ĥadīth that apparently contradict each other as far as the
literal meaning is concerned. Such [apparently contradicting] ĥadīth
are either reconciled, or one will be given precedence over the the other
[yurajjaĥ].

of people who are granted the Shade
of the Throne on Judgement day: “The
man who gives in charity secretly, such
that his right hand does not know what

29. Muşaĥĥaf: when a word or its meaning is transposed. Sometimes, this
occurs in the text [matn], sometimes in the chain of transmission
[isnād]. Scholars have written separate works on this subject.58

his left has given.” This is transposed
by one of the narrators accidentally;
the correct wording of the ĥadīth in
Bukhārī and Muslim is: “...such that his

30. Musalsal: is that in which successive narrators in the chain follow [or
imitate] the previous ones, whether in attribute or the state in which it
was narrated;59 only a few of such musalsal ĥadīth are sound [şaĥīĥ].60

left hand does not know what his right
hand has given [in charity]”
Áālī: A particular ĥadīth is narrated by
Nasāyī [d.303 AH] through eleven

31. Iýtibār: Scrutiny;61 for example, Ĥammād ibn Salamah narrated from
Ayyūb from Ibn Sīrīn from Abū Hurayrah; has anyone else narrated
from Ayyūb?

narrators, and Ibn Ĥajar reports the
same ĥadīth through a different route
in only eleven narrators, though Ibn
Ĥajar is nearly 500 years after Nasāyī.
Muşaĥĥaf: Like the transposition in
the ĥadīth on the merits of voluntary
fasts following Ramađān: “whoever
follows it with “something in Shawwāl”
[shay’an- ;]ﺷ ﺌﺎ

instead

of

“six

in

Shawwāl” [sittan-] ﺳﺘﺎ.
Musalsal: The ĥadīth: “O Muáādh, I
love you; after every prayer, say:

53

Sakhāwī: this term is used quite often.

54

Sakhāwī: this term is rarely used by scholars of this science.

55

Lit. Maqlūb = inversed, mixed-up, interchanged.

56

This transposition can also be in the text, though the author mentions only the chain of
narrators; and such transposition can either be deliberate or accidental/unintentional.

57

When a ĥadīth is narrated by fewer narrators, it is known as áālī, meaning through a
shorter chain; and if the number of narrators in a chain are more [compared to an áāli
narration] it is said to be nāzil or a longer chain. Imām Nawawī says that it is sunnah to seek
a chain with lesser narrators.
58

Such as Taş-ĥīfāt al-Muĥaddithīn by Abū Aĥmad Ĥasan ibn Ábdullāh al-Áskarī [d.382
AH] and books by Dār Quţnī and Khaţīb al-Baghdādī.

Allāhumma aýinni álā dhikrika wa

59

shukrika wa ĥusni íbādatika. O Allah aid

60

me to be in constant remembrance of

şifah or ĥālah.

Sakhāwī: Few are sound, considering the successive-link [tasalsul] and not the ĥadīth text
[matn] per se. The soundest of such musalsals are two ĥadīth:

Yourself, and to thank you and to

Musalsal about the Sūrah al-Şaff in which every narrator recites it to the next.

worship you in a beautiful manner.

Musalsal bi al-Awwaliyah or the Ĥadīth of Mercy which every successive
narrator says, “This is the first ĥadīth I heard from (the shaykh).”

Every narrator tells the next one: “I love
you” and this is one such musalsal.
61

Sakhāwī: Iýtibār is to examine, and to scrutinise whether a given report has other
corroborating reports [mutābiý or shāhid]. Sirājuddīn: This is to examine routes of narration
from various works to ascertain whether it has corroborating reports.
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32. Mutābaáh: Corroboration; when someone narrates from Ayyūb62 other
than Ĥammād. This is considered as perfect63 corroboration.
33. Shāhid: When another ĥadīth of similar meaning is reported.64
Ziyādatu

Thiqāt:

The

ĥadīth

in

Bukhārī and Muslim by Ibn Masúūd :
I asked RasūlAllāh : Which deed is the
most superior? He replied: “Prayer in
its [proper] time”.
Ĥasan ibn Mukrim and Bundār in
their

narration

have

additional

wording: “Prayer in the earliest part of
the proper time”.

34. Ziyādatu Thiqāt: Supplementary information added by trustworthy
narrators.65 The general opinion66 is that [additional words] are
acceptable.67
35. Mazīd fī Muttaşil al-Asānīd: Superfluous narrator in the continuous
chain. When one or more narrators are erroneously added
superfluously in the chain.
36. Şifat al-Rāwi: Attributes of the narrator;68 that he is upright [ádl] and
accurate [đābiţ]. This also includes knowledge of:
 Criticism and appraisal of narrators [jarĥ wa tádīl]69

Mazīd fī Muttaşil al-Asānīd: Consider
the ĥadīth narrated from Ábdullāh ibn

 The age at which [the narrator] heard it

al-Mubārak: who said ‘Narrated to us
Sufyān from Ábd al-Raĥmān ibn

 That mentioned above is the age of discerning70 [tam’yīz] and
this is usually deemed [the age of] five

Yazīd ibn Jābir who said: ‘Narrated to
me Busr ibn Úbaydullāh saying: ‘I
have heard Abū Idrīs say: ‘I have heard

 Knowledge of how the report was heard [samāá]

Wāthilah ibn al-Asqaá say: ‘I have

 How it was carried and delivered [taĥammul]

heard Abū Marthad al-Ghanawiy say:
‘I have heard RasūlAllāh  say: “Do not
sit on graves, nor pray facing them”.
In

this

isnād,

Sufyān

is

added

37. Kitābatu’l Ĥadīth: inscribing ĥadīth; this is deemed permissible by
consensus71 - and efforts should be expended to keep that accurate [i.e.,
documentation].

erroneously and he is a superfluous
narrator in this chain; because, a
number of thiqah narrators have
reported from Ibn al-Mubārak directly
narrating from Ábd al-Raĥmān ibn
Jābir.
Similarly, a number of thiqah narrators
have reported ĥadīth without Abū Idrīs
in between Busr and Wāthilah; here
Abū Idrīs is superfluous.

62

Carrying from the example in the previous entry.

63

Mutābaáh tāmmah: when a corroborating report is found from the same shaykh, it is
perfect corroboration; else, if it is found in another route, it is imperfect corroboration or
mutābaáh nāqişah [Sirājuddīn]. The corroborating report is known as mutābaáh; the
narrator of the corroborating report is known as mutābiý.
64
Sometimes mutābaáh and shāhid are used interchangeably, as both mean corroboration.
Some say that it is termed mutābaáh when the the corroborating ĥadīth is reported in the
same words; shāhid when it is similar in meaning, but different wording [Sirāj Cf. Nukhbah]
65

When two thiqah narrators report a ĥadīth, and one of the narrators has additional
wording which is not narrated by the other thiqah narrator OR when the same thiqah
narrator reports the same ĥadīth, one with additional words and other without.

66

Jumhūr.

67

When it does not contradict established precepts or accepted reports [Sakhāwī]. Ibn Ĥajar
in Nuzhah said that when it is not shādh.

68

Sakhāwī: i.e., an acceptable narrator [rāwī al-maqbūl].

69

Sakhāwī: When a narrator is approved [tádīl] and criticised [jarĥ], criticism takes
precedence over approval [in the absence of other factors].
70

Sakhāwī: “The [young] narrator should be able to tell the difference between jamrah
[glowing ember] and tamrah [a date]”.
71

Ijmāá. Some scholars of the first/second century disliked inscribing ĥadīth and insisted on
memorisation; thereafter, everyone agreed [hence, ijmāá] that it is permissible.
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38. Aqsāmu Ţuruq al-Riwāyah: Categories of how the narration was
conveyed, and these are eight:
a) Samāá min Lafż al-Shaykh: Hearing the words of the shaykh
b) Qirā’ah álayh: That one reads in front of the shaykh
c) Ijāzah [bi anwāýihā]: Permission/authorisation to narrate [in
various forms]
d) Munāwalah: Handing over by the shaykh (whether from his
own notes or if he says: “Thus I have heard,” etc.)
e) Mukātabah:72 Written down by the shaykh
f) Iýlām:73 Informed by the shaykh
g) Waşiyyah:74 Conveyed by the shaykh in his Will
h) Wijādah:75 Find it written in the writing of the shaykh
39. Şifatu’r Riwāyati wa Adā’ihā: The mode of narration and how it was
conveyed, which also includes paraphrased narration [riwāyah bi’l
maánā] and abridgement of ĥadīth [ikhtişār].
40. Aādāb al-Muĥaddith wa Ţālib al-Ĥadīth: The manner of a ĥadīth
scholar and the etiquette of a seeker of ĥadīth.76

72

When the shaykh writes down the narration and hands it over to those present or sends it
by way of a letter; regardless of whether he wrote it down himself or ordered someone else
to write it down; the condition is that the scribe should be trustworthy [thiqah].

73

When the shaykh informs the student/seeker that this is a ĥadīth or that he heard it from
someone; but does not give explicit permission to narrate it.

74

When the shaykh writes it in his will at the time of his death, or when he goes on a journey;
makes a waşiyyah of narrations from a shaykh.

75

Discovered: when it is found in the writing of the shaykh whether a contemporary or not;
the one who found it did not hear from the shaykh, but simply found it written - nor does
he have permission from the shaykh to narrate it and the finder says: “I have found [wajadtu]
or read [qara'tu] in the writing of so-and-so” or he says: “it has reached me from so-and-so
or I found it from him” etc. or “I read it in a book and X informed me that it is in the writing
of Y” etc.
76

Sakhāwī: Both shaykh and student share these traits: sincerity [ikhlāş] and they should
begin [ĥadīth studies] reciting the praise of Allāh táālā and blessings upon the Prophet .
The former is required to observe these manners: that he should sit in a state of ablution and
perfume his clothes and the seating area; that he should bear himself with dignity and rebuke
those who are noisy or those who shout; and that he should not narrate in the presence of
someone superior to him – and to abstain from narration if he is too old and fears mixing
up things.
Manners for the latter [student] are: that he should begin taking ĥadīth from those who have
the shortest chains [áwālī] in his city and then travel to other cities to take from other
shaykhs. That he should practice upon all that he hears [and is possible to act upon] from
matters of virtue [fađāyil]; to show utmost reverence to the shaykh and be gentle with him.
He should not conceal the fact that he heard from a certain shaykh, nor omit his reference
when the student compiles a work or writes a book.
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41. Márifatu Gharīb wa Lughatih: Knowledge of uncommon/rare words
and lexical aspects;77 and the meanings of words and derivation of
rulings based on those words.
42. Ázw:78 Attribution, ascription [of a ĥadīth, statement] to the
companions [şaĥābah] their followers [tābiýīn] and their successors
[tabá al-tābiýīn].79
43. The aforementioned attribution is dependent on knowledge of five
things:
a) Wujūb – Obligatory
b) Nadb - Preferable, supererogatory
c) Taĥrīm – Forbidden
d) Karāhah – Disliked
e) Ibāĥah – Permissible
And all these are concerning:
a) Khāş - Specific; that which imparts only one meaning.
b) Áām – Generic; that which holds true for two things though
coming from one route.
c) Muţlaq – Absolute; which has only one meaning, without any
condition and without choice.
d) Muqayyad – Restricted; which indicates a certain meaning,
when certain conditions are specified.
e) Mufaşşal: The objective and meaning of which is clearly
explained by the words and it does not require any further
exposition.
f) Mufassar: That which is not understood by its words outright;
and which requires further explanation.
44. Tarājīĥ: Preference, precedence; to give preference to the narrators
who narrate from more routes, when both narrators are considered
equal in memory; and also on account of copious narrations which are
distinctly clear, etc.
45. Márifah al-Nāsikh wa’l Mansūkh: Knowledge of abrogator and the
abrogated.

77
78

Which is taken from scholars of ĥadīth with knowledge of meanings of uncommon words.

ﻋﺰو

79

Sakhāwi: “Knowledge of the statements and opinions of the companions, their followers
and their successors – things upon which they agreed and those upon which they differed”.
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46. Márifah al-Şaĥābah: Knowledge about the Companions.
47. Tābiýīn: Followers of the Companions.
Seniors from Juniors: This could be
either

on

the

basis

of

age,

or

knowledge and rank, or both.

48. Akābir án Aşāghir: Seniors narrating from juniors; for example, the
Prophet  narrates from Tamīm al-Dārī and [Abū Bakr] al-Şiddīq etc.
This is also termed:
 Fāđil án Mafđūl: Superiors narrating from those lesser than
them

Zuhrī and Yaĥyā ibn Saýīd narrate from
Mālik, who is younger to both.

 Shaykh án Tilmīdh: The teacher from his student as is the case
of Zuhrī, Yaĥyā ibn Saýīd, Rabīáh and others narrating from
Mālik.80

Mālik narrates from Ábdullāh ibn Dīnār
who is lesser in rank and number of
narrations; Aĥmad ibn Ĥanbal and
Is’ĥāq narrate from Úbaydullāh ibn
Mūsā who is lesser in rank to both
Aĥmad and Is’ĥāq.
Imām

Bukhārī

narrates

from

his

student Abu’l Ábbās al-Sarrāj who is
both younger in years and lesser in
rank.
Fathers narrating from sons is also
from this category. Similarly, father
reporting from his daughter, such as
Anas ibn Mālik reporting from his
daughter Amīnah [narration found in
Şaĥīĥ Bukhārī].
An example of mother narrating from
daughter is Umm Rūmān, the wife of
Abū Bakr al-Şiddīq reporting from her
daughter Sayyidah Áayishah .
The basis for this, is the ĥadīth in Şaĥīĥ
Muslim where RasūlAllāh  narrates
from Tamīm al-Dārī in the ĥadīth of al-

49. Nażīr án Nażīr: Those who are equals narrating from one another such as Abū Ĥanīfah and [Sufyān] al-Thawrī who narrate the
following ĥadīth from Mālik: “A widow has more right in dispensing
of her affairs than her guardian.”81
50. Aābā’a án Abnā’a: Fathers narrating from sons; such as Ábbās 
narrating from his son Fađl ; and vice-versa; similarly, [is the case
of] mothers narrating from sons.
51. Mudabbaj: Mutual [or Bilateral] Report; this is a report which
contemporaries [aqrān] narrate from each other. It is not mudabbaj if
only one contemporary reports from another.82
52. Riwāyah al-Ikhwah wa’l Akhawāt: Reports of siblings; narrations of
brothers and sisters - like Úmar ibn al-Khaţţāb and Zayd ibn alKhaţţāb .
53. [Sābiq wa’l Lāĥiq]:83 Those who are in the chain and the narrators and
their deaths are separated by a very long number of years such as [the
narrator] Sarrāj;84 Bukhārī narrates from him, and so also has Khaffāf85
narrated from him and the dates of deaths [of Bukhārī and Khaffāf]
are separated by 137 years or more.86

Jassāsah [Dajjāl’s scout and informer].
Siblings: Ibn Khaţţāb could be either

80

Imām Mālik is younger and junior to these úlamā.

Úmar or Zayd; Ibn Masúūd could be

81

That is, a widow can conduct her own [next] marriage without a waliy/guardian.

82

It has to be mutual and two-way: x should report from y; AND y should report from x.

83

Khaţīb al-Baghdādī has a book on the subject: Al-Sābiq wa’l Lāĥiq.

either Útbah or Ábdullāh; Bint Şiddīq
could be either Áayishah or Asmā’a –
and all are Companions .

84

Muĥammad ibn Is’ĥāq al-Sarrāj al-Thaqafī, Abū’l Ábbās (216-313 AH); Imām Bukhārī
reports from him in his Tārīkh.

85

Aĥmad ibn Muĥammad al-Khaffāf al-Nīsābūrī passed away in 395 AH [Siyar, Dhahabī
from Ĥākim] 139 years after Bukhārī (d.256AH); the author suggests 393 AH as his date of
death.

86

This sounds rather improbable if one thinks linearly that Sarrāj narrated which Bukhārī
and Khaffāf both heard at the same time, unless one of them is 145 years old. This is not the
case though; as said in #48, sometimes a senior narrates from a junior; say X-senior narrates
from Y-junior. X passes away and say, Y-junior lives into his eighties, and towards the end
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Multiple Names/Appellations:
Sometimes the identity of a weak
narrator or someone known to be a liar

54. Those şaĥābah from whom only one narrator has reported, such as
Muĥammad ibn Şafwān87 and only Shaábī88 and none other has
reported from him.

is concealed, by using different names
and titles.

55. Those who are known by multiple names and descriptions: such as
Muĥammad ibn al-Sāyib al-Kalbī, the scholar of tafsīr.89

Among the most vicious examples is
the case of Muĥammad ibn Saýīd ibn
Ĥassān ibn Qays al-Asadiy, who is a
well-known liar and forger; Yaĥyā ibn
Saýīd al-Umawī refers to him as
Muĥammad ibn Saýīd ibn Ĥassān,
whereas Marwan ibn Muáāwiyah refers
to him varyingly as:

Muĥammad ibn Ĥassān
Muĥammad ibn Abū Qays
Muĥammad ibn Abū Zaynab
Muĥammad ibn Zakariyyah
Muĥammad ibn Abu’l Ĥasan

56. Asmā’a, Kunā, Alqāb: Knowledge of names of narrators, their
agnomens and their appellations.
57. Those who are known by a single names; and those with only their
names sans any agnomen [kunyah] and vice-versa: [only by an
agnomen and not by their names].
58. Narrators whose name is the same as their own father’s name.90
59. Mu’talif and Mukhtalif: Homographs and distinctly different names.91
60. Muttafiq and Muftariq:92

He is also referred by others as:

Muĥammad ibn Saýīd al-Asadiy
Muĥammad ibn Ĥassān al-Ţabariy
Abū Ábd al-Raĥmān al-Shāmī
Abū Qays al-Mulāyī
Abū Qays al-Dimashqī
Abū Ábdullāh al-Shāmī
Ábdullāh
Ábd al-Raĥmān
Ábd al-Karīm
Muĥammad ibn Saýīd ibn Ábd al-Ázīz
Muĥammad ibn Abū Útbah
Muĥammad ibn Abū Ĥassān
Muĥammad ibn Abū Sahl
Muĥammad ibn Ábd al-Raĥmān
Muĥammad al-Ţabarī
Muĥammad al-Urduniy
Muĥammad al-Murtađā
It is said that narrators have referred to

of his life narrates to Z. Thereafter, Z passes away in his eighties, for example. The difference
between death-dates of X and Z is nearly 100 years or more.
Another example: Imām Abū Ĥanīfah passed away in 150 AH. Ĥammād ibn Abū Sulaymān
narrates from Abū Ĥanīfah; Ĥammād passed away in 120 AH, when Abū Ĥanīfah was 40
years old. Much later, Yaĥyā ibn Hāshim al-Simsār narrates from Abū Ĥanīfah; and AlSimsār passed away in 225AH - 75 years after Abū Ĥanīfah's passing. the difference between
death-dates of two narrators from one source is 105 years:
Abū Ĥanīfah [source; d.150AH]
The two narrators: Ĥammād [d. 120 AH] and Al-Simsār [d. 225AH].
87

Abū Ámr Áāmir ibn Sharāĥīl al-Hamdānī al-Shaábī is prominent tābiýī who is said to have
been born in the sixth year of the khilafah of Sayyidunā Úmar ; it is also said that he was
born in 17 or 21 or 28 AH. He met Mawlā Álī  and prayed behind him; Shaábī has narrated
from 48 companions; he once said: “I met more than 500 companions who said: Abū Bakr,
Úmar, Úthmān and Álī  [in that order of superiority].”
89

Sakhāwī: He is known to be a weak narrator by general agreement.

90

Like Ĥasan ibn al-Ĥasan or Muĥammad ibn Muĥammad ibn Muĥammad

91

Mu’talif is when the spelling of the name is same but pronounced differently, for example:

him by nearly 100 names!
Single Names or Agnomens: Like
Sandar [Abū Ábdullāh al-Judhāmī] and

َ

ﱠ

Sallām and Salām [with/without shadda  َﺳﻼم- ] َﺳﻼم

Abū’s Sanābil [Ibn Baákāk al-Qurashī

َ

ُ

Usayd and Asīd [ أ ِﺳﻴﺪ- ]أ َﺳﻴﺪ

al-Abdarī] who are both companions.
And the ĥadīth scholar Mushkdānah

Muĥammad ibn Şafwān al-Anşārī [See Işābah, #7771; 6/55]

88

Mukhtalif is when the word changes, for example due to displacement of dots:

[Abū Ábd al-Raĥmān Ábdullāh ibn

Ĥayyān and Ĥibbān [] َﺣ ﱠﻴﺎن – ِﺣ ﱠﺒﺎن

Úmar al-Umawī al-Juúfī].

Jarīr and Ĥarīz []ﺟﺮ!ﺮ – ﺣﺮ!ﺰ
Name Sans Agnomen and Vice-Versa:
Though their kunyah or name is known;

Imām Abu’l Ĥasan Álī ibn Úmar al-Dār Quţnī [d.385 AH] has written a four-volume work
on this subject titled: Al-Mu’talif wa’l Mukhtalif.

Like Salmān al-Fārisī [Abū Ábdullāh];

92

and Abu’d Đuĥā [Muslim ibn Şubayĥ
al-Qurashī].

Knowledge of homonyms - words written with the same spelling but are different in
meaning. Or in the case of different narrators with same names. Khaţīb al-Baghdādī has a
dedicated work on the subject: Al-Muttafiq wa’l Muftariq.
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a) When the names of narrator and names of their fathers
coincide; such as Khalīl ibn Aĥmad – there are six such
narrators and the first is the shaykh of Sībawayh.
b) When the names of the narrator, his father and grandfather are
the same: such as Aĥmad ibn Jaáfar ibn Ĥamdān - there are
four such contemporary narrators, all of them in the same rank.
c) When the name, agnomen [kunā] and surnames [nisbah] are
all the same: for example, there are two narrators who are both
named Abū Ímrān al-Jūnī.
d) The [narrator’s] name, father's name and the
surname/appellation [nisbah] are all the same: there are two
Muĥammad ibn Ábdullāh al-Anşārī.
e) Both the agnomen [kunyah] and father’s name of narrators are
same; such as three different people, who are all named Abū
Bakr ibn Áyyāsh.
f) Both names and agnomens of the narrator and his father are
the same: such as Şāliĥ ibn Abū Şāliĥ – there are four such
tābiýīn.

Examples of Combined categories:
That is the name of two narrators is the
same, and written the same; the

g) When their names OR agnomens coincide. For example, when
they say Ábdullāh:

names/agnomens of their fathers is
written the same, but pronounced
differently.

i. it refers to Ibn Zubayr  in Makkah
ii. in Madīnah, it is Ibn Úmar 

ﻣﺤﻤﺪ ﺑﻦ ﻋﻘﻴﻞ.
The first is Muĥammad ibn Áqīl al-

iii. in Kūfah it is Ibn Masúūd 

Nīsābūrī.
The second is Muĥammad ibn Úqayl

iv. in Başrah, it is Ibn Ábbās 

al-Firyābī.

v. in Khurāsān, it is Ibn al-Mubārak 
)* ﺑﻦ ﻋ+,-ﻣﻮ

vi. in Shām/Levant, it is Ibn Ámr ibn al-Áāş 

First is Mūsā ibn Álī.
Second is Mūsā ibn Úlayy.

h) As for agnomens being the same: for example, Abū Ĥamzah;
this is the kunyah of seven narrators - six of them Abū Ĥamzah
[with ĥaa and zaay] one narrator with [jīm and rā – Abū
Jamrah] and all of them narrate from Ábdullāh ibn Ábbās .

ﺮﻣﻲ01ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﷲ ا
First is Muĥammad ibn Ábdullāh alMukharrimī.
Second is Muĥammad ibn Ábdullāh

i)

al-Makhramī.
ﻲ4أﺑﻮ ﻋﻤﺮو اﻟﺸ ﺒﺎ
First is Abū Ámr al-Shaybānī [with
shīn].
Second is Abū Ámr al-Saybānī [with
sīn]

Cases where the appellation is the same word, but the sources
of the appellation are different. For example: “Ĥanafī” - there
is a tribe to which the person is attributed as Ĥanafī, and so also
are the followers of Imām Abū Ĥanīfah [known as Ĥanafī].

61. The category of those narrators that combines both kinds [mu’talifmukhtalif and muttafiq-muftariq] mentioned above.93

93

Sakhāwī says that the next entry mutashābih is from this category.
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Example of Mutashābih:
Yazīd ibn al-Aswad / Aswad ibn al-Yazīd.

62. Mutashābih:94 Confusingly similar and appears identical; but is
actually distinct and different.

There are two Yazīd ibn al-Aswad:
Yazīd ibn al-Aswad al-Khuzāýī, the
companion; and the second is Yazīd
ibn al-Aswad al-Jurashīy, who is
mentioned among companions but it is
not proven [Usd al-Ghābah, #5517], he
was a pious man, nevertheless; he
migrated to the Levant and Sayyidunā
Muáāwiyah included him in his prayer
for rain [istisqā] and said: “O Allāh we
ask you with the intercession of the

63. Mansūb ilā Ghayri Abīh: Attributed to someone other95 than his father,
for example: Bilāl ibn Ĥimāmah.96
64. An attribution that gives an impression that it is on account of
something, whereas it is not true in reality, such as Abū Masúūd alBadrī. One would think he was present in the Battle of Badr [hence
Badrī] but actually, he was not one among the Badrī companions;
rather, he settled in Badr, hence the appellation al-Badrī.
65. Mub’hamāt:97 Unnamed, Anonymous.98

best and most superior ones amongst
us” [vide Muqaddimah Ibn Şalāĥ]. And

66. Tawārīkh wa’l Wafyāt: Chronologies, biographies and dates of death.99

then there is Aswad ibn al-Yazīd alNakhaýī, the tābiýī.
94

Walīd ibn Muslim / Muslim ibn Walīd.
There are two Walīd ibn Muslim: Walīd
ibn Muslim al-Başrī, the tābiýī; and
Walīd ibn Muslim al-Dimashqī, the
companion of Awzāýī. Then there is
Muslim ibn Walīd ibn Rabāĥ alMadanī. Imām Bukhārī in his Tārīkh
transposed the latter and said: “Walīd
ibn Muslim” and it has carried on thus
from there.
Examples of being attributed to
someone other than the father:

Muĥammad

ibn

al-Ĥanafiyyah,

attributed to his mother; his father is
Mawlā Álī .

Ismāýīl ibn Úlayyah, attributed to his
mother; his father is Ibrāhīm.

The şaĥābī, Yaálā ibn Munayh,
attributed to his grandmother.

The şaĥābī, Abū Úbaydah Áāmir ibn
Ábdullāh ibn al-Jarrāĥ, attributed to his
grandfather.

Imām Aĥmad ibn Muĥammad ibn
Ĥanbal, attributed to his grandfather.

Miqdād ibn al-Aswad was adopted by
Aswad, and hence attributed to him.

Ĥasan ibn Dīnār is the son of Wāşil,
but is attributed to his step-father.
Anonymous: Narrated by Abū Dāwūd
via Ĥajjāj ibn Furāfişah from a man
from

Abū

Salamah

from

Abū

Hurayrah . The ‘man’ is not named in

These are similar names and one of them becomes transposed [maqlūb].

95

Such as his own mother, or grandmother or grandfather; or someone else such as a stepfather or foster father.

96

He is the muadh’dhin of RasūlAllāh . His mother was Ĥimāmah, and father was Rabāĥ.

97

When a person is mentioned, within the chain of transmission or within the text of ĥadīth
and is not actually named. for example, one says: “I report from so-and-so from his father”
where the father is not named.
98

This anonymity could be in the sanad itself [see sidebar]– or in the text of the ĥadīth,
where the person in question is not named, such as the ĥadīth of Sayyidah Áayishah 
reported by Muslim and Bukhārī that a woman came to RasūlAllāh  asking him about
ablution [ghusl] after menstruation. The lady is not named and is Asmā’a bint Shakal .
99

This was a check employed to detect forgeries and false claims as Sufyān al-Thawrī said:
“When narrators began to engage in falsehood, we began employing chronologies.” Ismāýīl
ibn Áyyāsh said: “I was in Iraq and some scholars of ĥadīth told me about a man who claims
to narrate from Khālid ibn Maádān. So I went to him and asked him, in which year did you
write from Khālid ibn Maádān? He replied: ‘The year [one-hundred and] thirteen’. I said:
‘So you claim that you wrote from Khālid ibn Maádān, seven years after his death?’” Ismāýīl
said that Khālid ibn Maádān passed away in the year 106 AH. [Muqaddimah, 380]. It is
pertinent here to mention the dates of passing of prominent personages:

RasūlAllāh  passed away on Monday, the 12th of Rabīý al-Awwal, 11 AH.
Sayyidunā Abū Bakr  passed away on Jumādā al-Ūlā, 13 AH.
Sayyidunā Úmar  passed away in Dhi’l Ĥijjah, 23 AH.
Sayyidunā Úthmān  passed away in Dhi’l Ĥijjah, 35 AH.
Sayyidunā Álī  passed away in Ramađān, 40 AH.
Sayyidunā Ţalĥah and Sayyidunā Zubayr  both passed away in Jumādā al-Ūlā, 36 AH.
Sayyidunā Saád ibn Abū Waqqāş  passed away in 55 AH.
Sayyidunā Saýīd ibn Zayd  passed away in 51 AH.
Sayyidunā Ábd al-Raĥmān ibn Áwf  passed away in 32 AH.
Sayyidunā Abū Úbaydah ibn al-Jarrāĥ  passed away in 18 AH.
Imām Abū Ĥanīfah [80-150 AH]; Imām Sufyān al-Thawri [97-161 AH]; Imām Mālik ibn
Anas [93-179 AH]; Imām Muĥammad ibn Idrīs al-Shāfiýī [150-204 AH]; Imām Aĥmad ibn
Muĥammad ibn Ĥanbal [164-241 AH]; Imām Muĥammad ibn Ismāýīl al-Bukhārī [194-256
AH]; Imām Muslim ibn Ĥajjāj al-Qushayrī [206-261 AH]; Sulaymān ibn al-Ash’áth Abū
Dawūd al-Sijistānī [d.275 AH]; Abū Ýīsā Muĥammad al-Tirmidhī [d.279 AH]; Abū Ábd alRaĥmān Aĥmad ibn Shuáyb al-Nasāyī [d. 303 AH] .

the sanad but he is actually Yaĥyā ibn
Abū Kathīr.
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67. Márifatu’s Thiqāt wa’l Đuáfā’a: Knowledge of trustworthy and weak
narrators and those upon whom there is a conflicting opinion, one
should use “Mīzān [al-Iýtidal of Dhahabī]” for clarification.
68. Those trustworthy [thiqah] narrators who mixed-up things [confused
narrations, isnad etc] in their advanced years, or those who became
senile [kharif]. Thus, whatever they narrated before this age of senility
is accepted; otherwise it is not.
69. That narrator, whose books were burnt or lost; so he narrates from
what is retained in his memory, but makes mistakes [when narrating
from memory].
70. Man Ĥaddatha wa Nasīy: Those who have narrated and then
forgotten; thereafter, they narrate from those who heard from them in
the first place [for example, X narrates to Y and forgets; then he takes
it from Y].
71. Knowledge of the ranks of narrators and scholars.
72. Knowledge of slaves and clients [of tribes/families. mawāliy].
73. Knowledge of tribes, places, occupations and ornaments.

{
CONCLUSION

This is meant to be a quick guide and an introduction for the beginner, as I
have indicated earlier, covering a number of beneficial points of knowledge
and important concepts.
I praise and thank Allāh táālā for his favours and for making this task easy.
[The author says:] I finished composing this vade mecum in about two
hours on the morning of Friday, the 27th Jumādā al-Ūlā in the year 763 AH.
May Allāh táālā make this beneficial for me in this world and in the
hereafter.
Amīn.

{
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ْ
و ِﻣﻨﮫ اﳌﺘﻮا ِﺗﺮ :وiﻮ ﺧpqﺟﻤﺎﻋ ٍﺔ ﻳ ِﻔﻴﺪ ِﺑﻨﻔ ِﺴ ِﮫ اﻟ ِﻌﻠﻢ ِﺑ ِﺼﺪ ِﻗ ِﮫ
َ َ ََ َ
ُ
ُ
َو ْاﳌُ ْﺴ َﺘﻔ ُ
ﻴﺾَ :و َُ iﻮ َﻣﺎ َز َاد ُر َواﺗ ُﮫ ِ= ّ ِ oﻞ َﻣ ْﺮﺗ َﺒ ٍﺔ َﻋ ﺛﻼﺛ ٍﺔ
ِ
َ
َ
َ
َ
ﱠ
ﱡ
َ
َ
َ
َ ُْ َﱠ ُ َ ُ َ َ
ﱠ َ َ ﱠ َ َ َْ
ﺎً iﺮا
واﳌﻌﻠﻞ :وiﻮ ﻣﺎ اﻃ ِﻠﻊ ِﻓ ِﻴﮫ ﻋ ِﻋﻠ ٍﺔ ﻗ ِﺎدﺣ ٍﺔ ِ= ِِ :aﺘ ِﮫ ﻣﻊ اﻟﺴﻼﻣ ِﺔ ﻋ5vﺎ ﻇ ِ
َ َ
َ ُْ ْ َ
َْ َ َ
ﻀﻄ ِﺮ ُبَ :و َُ iﻮ َﻣﺎ ُﻳ ْﺮ َوى َﻋ أ ْو ُﺟ ٍﮫ ُﻣﺨﺘ ِﻠﻔ ٍﺔ ُﻣَ Qﺴ ِﺎو ٍَ Rﺔ
واﳌ
ْ َْ َ
ُْ
ٌََ
َواﳌ ْﺪ َر ُجَ :و َُ iﻮ ِزََ Rﺎدة ﺗﻘ ُﻊ ِ= اﳌِ ¢ن َوﻧ ْﺤ ِﻮ ِﻩ
َ َْْ ُ ُ َ ُ َ ُْ ْ ََ ُ َْ ْ ُ ُ َ َ ﱠ
ﻮعَ .وﻗ ْﺪ ُﻳﻠﻘ ُﺐ ِﺑـ :
واﳌﻮﺿﻮع :وiﻮ ا)£ﺘﻠﻖ اﳌﺼﻨ
َْ
أ -اﳌ ْﺮ ُد ِود
ْ َْ
وك
ب -اﳌِ pُ ¢
َ َْ
ﺎﻃ ِﻞ
ج -واﻟﺒ ِ
ُْْ
دَ -واﳌﻔ َﺴ ِﺪ
َ َ
َو ْاﳌَ ْﻘ ُﻠ ُ َ ُ َ ْ َ ُ ْ َ
ﻳﺚ ِإ Yﻏ ْ{ َِ pر ِاو ِRﮫ
ﻮب :وiﻮ ِإﺳﻨﺎد ا*ِ :ﺪ ِ
َ
َْ
َُ َ َ
ْ
ُْ
ﱠ
َ ْ َ
ﻮب ﻓ 5َ jـﺎ َو َْ Rﺤ ُ
َ ٌ َ ُ ٌ
ﺼـ ـ ـ ـ ـ ُﻞ ِﺑ ـﺎﻟﻘ ْﺮ ِب ِﻣ ْﻦ اﻟﻨ ِ ّ َِ Nو ِﻣ ْﻦ أ َﺣ ـ ِﺪ اﻷ ِﺋ ﱠﻤ ـ ِﺔ ِ= ا* َ :ـ ِﺪﻳـ ِـﺚ
واﻟﻌ ـﺎ ِ :Yوiﻮ ﻓ ِﻀ ـ ـ ـ ـﻴﻠ ـﺔ ﻣ ْﺮﻏ ِ
َ ََ ﱡ ََ
اﻟﺮاوي َو ﱠ
ﱠ
اﻟﺴ َﻤ ِﺎع
و ِ¥ﺘﻘﺪ ِم وﻓ ِﺎة ِ
ْ
ﱠ
َواﻟﻨ ِﺎز ُلَ :و َُ iﻮ ِﺿ ﱡﺪ اﻟ َﻌﺎ ِY
َ
َ
َْ ْ
َْ َ َ
َ
َ
َ ﱠ
ُْ ْ َ ُ
َ
َ
َوا)£ﺘ ِﻠﻒَ :و َُ iﻮ أن َﻳﺄ ِ َﻲ َﺣ ِﺪﻳﺜ ِﺎن ُﻣﺘ َﻌ ِﺎرﺿـ ِﺎن ِ= اﳌ ْﻌ¦ ﻇﺎ ًِ iﺮا ﻓ ُﻴ َﻮﻓ َﻖ َﺑ ْﻴ ََ 5ُ vﻤﺎ أ ْو ُﻳ َﺮ ﱠ¨ َ§ أ َﺣ ُﺪ َُ iﻤﺎ َﻋ
ْ َ
اﻵﺧ ِﺮ
ْ ُ َ ﱠ ُ َ ُ َ َ ْ َ ْ َ ْ َ ْ ً َ َ َ ً َ َ ُ ْ َْ َ َ َ ً ْ ْ َ َ َ َ ُ
ﺼﺎ ِﻧﻴﻒ
اﻹﺳﻨ ِﺎد و ِﻓ ِﻴﮫ ﺗ
واﳌ:dﻒ :وiﻮ ﻐ ِﻴ ِ{ pﻟﻔ ٍﻆ أو ﻣﻌ¦ وﺗﺎرة ﻳﻘﻊ ِ= اﳌِ ¢ن وﺗﺎرة ِ= ِ
َ ُْ َ ْ َ َ ُ َ َ َ َ َ َ َ
اﻟُ :d
ﺎل إ ْﺳ َﻨﺎدﻩ َﻋ َ ﺻ َﻔﺔ َأ ْو َﺣ َﺎﻟﺔ َو َﻗ ﱠﻞ ﻓﻴﮫ ﱠ
ﻴﺢ
ٍ
ِ ٍ
ِ
ِ ِ
واﳌﺴﻠﺴ ُﻞ :وiﻮ ﻣﺎ ﺗﺘﺎﻊ ِرﺟ ُ ِ ِ ِ
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ﻮب َﻋ ْﻦ ْاﺑﻦ ﺳـ ـ{َ p
َ ْ
اﻻﻋﺘ َﺒ ُﺎرَ :و َُ iﻮ َأ ْن َﻳ ْﺮو َي َﺣ ﱠﻤ ُﺎد ْﺑ ُﻦ َﺳـ ـ َﻠ َﻤ َﺔ َﻣ َﺜ ًﻼ َﺣﺪ ًﻳﺜﺎ َﻻ ُﻳ َﺘ َﺎ ُﻊ َﻋ َﻠ ْﻴﮫ َﻋ ْﻦ َأ ﱡﻳ َ
ﻳﻦ َﻋ ْﻦ
ِ
ِ
و ِ
ِ
ِ ِ ِ
َ
َ
أ ِ.ﻲ َُ iﺮَْ Rﺮة
َ َُْ َ َ ُ َ ْ َ ْ َ ُ َ ْ َﱡ َ َ
َُْ ُ ﱠ ُ
ﻮب ﻏ ْ{ َُ pﺣ ﱠﻤ ٍﺎد َو ِ َ ªاﳌﺘ َﺎ َﻌﺔ اﻟﺘ ﱠﺎﻣﺔ
واﳌﺘﺎﻌﺔ :أن ﻳﺮ ِوRﮫ ﻋﻦ أﻳ
ٌ َ
َ
َ ﱠ
َْ
ﺎُ iﺪ :أن ُﻳ ْﺮ َوى َﺣ ِﺪﻳﺚ آﺧ ُﺮ ِﺑ َﻤ ْﻌﻨ ُﺎﻩ
واﻟﺸ ِ
َزَ َ ُ ّ َ َ ْ ُ ْ ُ ُ َ َ َ
ﻮر َﻋ ﻗ ُﺒ ِﻮﻟﮫ
ﺎت وا*«ﻤC
اﻟﺜﻘ ِ
و ِ Rﺎدة ِ
َََْ ََ ً
َُ ََْ َُ َ ْ َ
َ َْ ُ ُ ﱠ
ََْ
اﻹ ْﺳﻨ ِﺎد َر ُﺟ ٌﻞ ﻓﺄﻛ ُpﻏﻠﻄﺎ
واﳌ ِﺰRﺪ ِ= ﻣﺘ ِﺼ ِﻞ اﻷﺳﺎ ِﻧ ِ
ﻴﺪ :وiﻮ أن ﻳﺰاد ِ= ِ
َُ ْ
َ َ ُ ﱠ َُ َ ْ َْ ُ ﱠ ُ
ُ
ﱠ
ُ
ﻀـ ـ ـ ِﺎﺑﻂ َو َْ Rﺪﺧ ُﻞ ِﻓ ِﻴﮫ َﻣ ْﻌ ِﺮﻓﺔ ا* َ« ْﺮ ِح َواﻟﺘ ْﻌ ِﺪ ِﻳﻞ َو ََ ¥ﻴﺎن ِﺳـ ـ ـ ِ ّﻦ اﻟ ﱠﺴـ ـ ـ َﻤ ِﺎع
و ِﺻـ ـ ـﻔﺔ اﻟﺮ ِاوي وiﻮ اﻟﻌﺪل اﻟ
َ
ُ
ﱠ
َُ َ ﱠ
اﻟﺘ ْﻤﻴ ُ{ َو َْ Rﺤ ُ
ﺼ ُﻞ َﻟ ُﮫ = َﺧ ْﻤﺲ ﻏﺎﻟ ًﺒﺎ َو َﻛ ْﻴﻔ ﱠﻴﺔ ﱠ
اﻟﺴ َﻤ ِﺎع َواﻟﺘ َﺤ ﱡﻤ ِﻞ
ِ
ٍ ِ
ِ
وiﻮ ِ
َ ُ َ َ ٌ ْ َ ً َُ ْ ُ ْ ُ َ َ
َ َ َُ ْ َ
ﺼ َﺮف اﻟ ِ Cﱠﻤﺔ ِإ Yﺿ ْﺒ ِﻄ ِﮫ
ﻳﺚ وiﻮ ﺟﺎ ِﺋﺰ ِإﺟﻤﺎﻋﺎ وﺗ
و ِﻛﺘﺎﺑﺔ ا*ِ :ﺪ ِ
َ ٌ
َو َأ ْﻗ َﺴ ُ
ﺎم ُﻃ ُﺮق ّ
اﻟﺮ َو َاﻳ ِﺔ َو ِ َ ªﺛ َﻤﺎ ِﻧ َﻴﺔ :
ِ ِ
ْﱠ
ﱠ َ ُ ْ َْ
أ -اﻟﺴﻤﺎع ِﻣﻦ ﻟﻔ ِﻆ اﻟﺸﻴ ِﺦ
ُ َ
ْ
بَ -واﻟ ِﻘ َﺮ َاءة َﻋﻠ ْﻴ ِﮫ
ج َ -و ْ َ َ ُ َ ْ َ
اﻋ َCﺎ
اﻹﺟﺎزة ِﺑﺄﻧﻮ ِ
ِ
َ َُْ َ َ ُ
د -واﳌﻨﺎوﻟﺔ
َُْ َ ُ
iـَ -واﳌﺎﺗ َﺒﺔ
َ ْ َ
اﻹ ْﻋﻼ ُم
و-و ِ
ْ
ُ
زَ -واﻟ َﻮ ِﺻ ﱠﻴﺔ
ُ
واﻟﻮ َﺟ َﺎدة
حِ -
َ َ ُ
اﻟﺮ َو َاﻳﺔ َو َأ َدا5َ °ﺎ َو َْ Rﺪ ُﺧ ُﻞ ﻓﻴﮫ ّ َ َ ُ ْ َ ْ َ َ ْ َ ْ َ
ﻳﺚ
اﻟﺮواﻳﺔ ِﺑﺎﳌﻌ¦ واﺧ ِﺘﺼ ُﺎرا*ِ :ﺪ ِ
ِ
و ِﺻﻔﺔ ّ ِ ِ
ِ ِ ِ
َ َ ُ ُْ َ ّ َ َ
ْ َ
ﻳﺚ
وآد
اب اِ :£ﺪ ِث وﻃ ِﺎﻟ ِﺐ ا*ِ :ﺪ ِ
َ
َ
ُ
ُ
َ ْ ْ
ُ َ
َ
َ َْ
اﺳ ِﺘَ 7ﺒﺎط أ ْﺣ ِﺎﻣ ِﮫ
َو َﻣ ْﻌ ِﺮﻓﺔ ﻏ ِﺮ ِRﺒ ِﮫ َوﻟﻐ ِﺘ ِﮫ َوﺗﻔ ِﺴ ُ{َ pﻣ َﻌﺎ ِﻧ ِﻴﮫ و
َ َ ُْ ُ َ
ﱠ َ َ َ ﱠ
اﻟﺘﺎﻌ َ{ن َو َأ ْﺗ َ
ﺎﻋ ِْ Cﻢ
ﺒ
ِ
وﻋﺰوﻩ ِإ Yاﻟ:dﺎﺑ ِﺔ و ِ ِ
َُ ْ َ ُ َ َ َ
َ َْ َ ْ َ
ﺎج ِ= ذ ِﻟﻚ ِإَ Yﻣ ْﻌ ِﺮﻓ ِﺔ اﻷ ْﺣ ِﺎم ا*) ْﻤ َﺴ ِﺔ َو ِ: َ ª
وRﺤﺘ
أْ -اﻟ ُﻮ ُﺟ ُ
ﻮب
ﱠ
بَ -واﻟﻨ ْﺪ ُب
َ ﱠ
اﻟﺘ ْﺤﺮ ُ
Rﻢ
ج -و ِ
َْ ُ
دَ -واﻟﻜ َﺮ َاiﺔ
iـَ -و ْاﻹ َﺑ َ
ﺎﺣﺔ
ِ
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َ ﱠَ
َو ُﻣﺘ َﻌﻠﻘ ِﺎ´5ﺎ ِﻣ ْﻦ :
أْ -ا* َ) ّ َ ُ َ َ َ َ َ َ ْ ً َ
اﺣ ٍﺪ
ﺎص :وiﻮ ﻣﺎ د ﱠل ﻋ ﻣﻌ¦ و ِ
ِ
َ
َ
َْْ ْ َ َ َ
َ ْ َ ّ َُ َ َ َ َ
اﺣﺪ ٍة
ب -واﻟﻌ ِﺎم :وiﻮ ﻣﺎ د ﱠل ﻋ ﺷyﺌ{ ِن ِﻣﻦ ِﺟٍ Cﺔ و ِ
َ َ
َ َ
َ ُْ َْ َ ُ َ َ َ ََ َ ْ ً َ
اﺣ ٍﺪ َﻣ َﻊ َﻋﺪ ِم  ْﻌ ِﻴ ٍ{ن ِﻓﻴﮫ َوﻻ ﺷ ْﺮ ٍط
ج -واﳌﻄﻠ ِﻖ :وiﻮ ﻣﺎ د ﱠل ﻋ ﻣﻌ¦ و ِ
َ
َ َُْ ﱠ َ ُ َ َ َ ََ َ ْ ً َ َ ْ
اط آﺧ َﺮ
د -واﳌﻘﻴ ِﺪ :وiﻮ ﻣﺎ د ﱠل ﻋ ﻣﻌ¦ ﻣﻊ اﺷ ِِ pَ ¢
ْ
َ َ
َ ُْ
َ َْ
َْ
iـَ -و ْاﳌُ َﻔ ﱠ
ﺼ ِﻞَ :و َُ iﻮ َﻣﺎ ُﻋ ِﺮف اﳌ َﺮ ُاد ِﻣ ْﻦ ﻟﻔ ِﻈ ِﮫَ ،وﻟ ْﻢ َﻳﻔﺘ ِﻘ ْﺮ ِ= اﻟ َﺒ َﻴ ِﺎن ِإ Yﻏ ْ{ ِِ pﻩ
َْ َ َ
َ ْ ُْ
َُْ
ْ
وَ -واﳌﻔ ﱠﺴ ِﺮَ :و َُ iﻮ َﻣﺎ ﻻ ُﻳﻔ َُ Cﻢ اﳌ َﺮ ُاد ِﻣﻨ ُﮫَ ،و َRﻔﺘ ِﻘ ُﺮ ِإ Yﻏ ْ{ ِِ pﻩ
ّ ُ َْ َ
اﻟﺮ َواة ﻣ ْﻦ ﺟ َCﺔ َﻛ ْ َpة ْاﻟ َﻌ َﺪد َﻣ َﻊ اﻻ ْﺳ ـ ـ ـ ـﺘ َﻮاء = ْا*ْ :ﻔﻆ ،ﻣ ْﻦ ﺟ َCﺔ ْاﻟ َﻌ َﺪد َأ ْﻳ ً
ﻀ ـ ـ ـ ـﺎَ ،ﻣ َﻊ
ِ
ِ
ِ ِِ ِ ِ ِ ِ ِ
واﻟp¢ﺟﻴﺢ ﺑ{ن ﱡ ِ ِ ِ ِ ِ
ﱠ
َ َ َ
اﻟﺘ َﺒ ُﺎﻳ ِﻦ ِﻓ ِﻴﮫَ ،وﻏ ْ{ ِ pذ ِﻟﻚ
ََ ْ َُ َ
ََْ ُ
ﻮﺧ ِﮫ
ﺎ· ِ) ِﮫ وﻣ7ﺴ ِ
وﻣﻌ ِﺮﻓﺔ ﻧ ِ
َو َﻣ ْﻌﺮ َﻓ ُﺔ ﱠ
اﻟَ :َ dﺎﺑ ِﺔ
ِ
َََْ
ﺎﻋ ِْ Cﻢ
وأﺗﺒ ِ
ْ ََْ َ ْ َْ
َ َو َ ﱠ
ﺻ ـ ـ ـ ـ ﱠ ﱠ ُ
اﻟﻨ َّ N
اﻷ َ
ا َﻋ َﻠ ْﻴ ـﮫ َو َﺳ ـ ـ ـ ـ ﱠﻠ َﻢ َﻋ ْﻦ َﺗﻤﻴﻢ اﻟـ ﱠـﺪار ّ
ي
ﺔ
ـ
ﻳ
ا
ﺮ
ﻛ
:
ﺮ
ﺎﻏ
ـ
ـ
ـ
ـ
ـ
ﺻ
َو َﻣ ْﻦ َر َوى ِﻣﻦ اﻷ oـ ِﺎﺑ ِﺮ ﻋﻦ
ِ
ِ
ِ
ِ ٍ
ِ ِ
ِ
ِ ِ
َ
َو ّ
اﻟﺼ ِّﺪ ِﻳﻖَ ،وﻏ ْ{ َِ iِ pﻤﺎ
ِ
َ
ْ
ْ
ْ
َ
َ
َ
ﱠ
ْ
ّ
ُ
ْ َ ْ
َ ْ
َ َ َ
ََُ ﱠ ُ ْ ً َ َ
َ َ ﱡْ ّ
يَ ،و َْ Rﺤ َ¹
اﻟﺘﻠ ِﻤ ِ
ﺎﺿ ِﻞ ﻋﻦ اﳌﻔﻀﻮ ِل ،و ِرواﻳ ِﺔ اﻟﺸﻴ ِﺦ ﻋﻦ ِ
وRﻠﻘﺐ أﻳﻀﺎ ِﺑ ِﺮواﻳ ِﺔ اﻟﻔ ِ
ﻴﺬ ; ﻛ ِﺮواﻳ ِﺔ اﻟﺰِ iﺮ ِ
ََ ََ َ
ْ َ
ﻴﻌﺔَ ،وﻏ ْ{ ِْ iِ pﻢَ ،ﻋ ْﻦ َﻣ ِﺎﻟ ٍﻚ
ﻴﺪ ،ور ِ¥
ﺑ ِﻦ ﺳ ِﻌ ٍ
َ َْ َ
َ ﱠْ ّ َ
َ َ
َْ
َ ْ ﱠ
َ َ َُ ﱠ
ي َوأ ِ.ﻲ َﺣ ِﻨﻴﻔﺔ َﻋ ْﻦ َﻣ ِﺎﻟ ٍﻚ َﺣ ِﺪﻳﺚ :اﻷ ِّﻳ ُﻢ أ َﺣ ﱡﻖ ِﺑﻨﻔ ِﺴ َCﺎ ِﻣ ْﻦ َو ِﻟ ِ ّ5َ jﺎ
و ِرواﻳﺔ اﻟﻨ ِﻈ ِ{pﻋﻦ اﻟﻨ ِﻈ ِ{o ;pﺎﻟﺜﻮ ِر ِ
ََ ْ َ ُ َ َ ْ َ َ َْ
ُ ُْ
َ َ
ْ
اﻷ ْﺑ َﻨﺎءَ :ﻛﺮ َو َاﻳﺔ ْاﻟ َﻌ ﱠﺒﺎس َﻋ ْﻦ ْاﺑﻨﮫ ْاﻟ َﻔ ْ
ﻀ ِﻞَ ،و َﻋﻜ ِﺴ ِﮫَ .وﻛﺬا ِر َو َاﻳﺔ اﻷ ِ ّم َﻋ ْﻦ
وﻣﻌ ِﺮﻓﺔ ِرواﻳ ِﺔ اﻵﺑ ِﺎء ﻋ ِﻦ
ِ
ِِ
ِ ِ
ِ
َ
َوﻟ ِﺪ َiﺎ
َ
ْ َ َ
َ
َ َ ْ َ ُ ُْ َ ﱠ َ ُ َ َ َ ُ ْ َ ْ َ َ ْ ُ ُ ْ َ ْ َ ْ
ﺾ .ﻓـ ِﺈ ْن َر َوى أ َﺣـ ُﺪ َُ iﻤـﺎ َﻋ ْﻦ اﻵﺧ ِﺮَ ،وﻟ ْﻢ َﻳ ْﺮ ِو
وﻣﻌ ِﺮﻓـﺔ اﳌـﺪﺑ ِﺞ :وiﻮ ِرواﻳـﺔ اﻷﻗﺮ ِان ﻌﻀ ـ ـ ـ ـCﻢ ﻋﻦ ﻌ ٍ
ْ َ ْ َ َ َ
اﻵﺧ ُﺮ َﻋﻨ ُﮫ ،ﻓﻐ ْ{ ُُ pﻣﺪ ﱠﺑ ٍﺞ
ََ ْ َ ُ َ َ ْ ْ َ َ َْ
َ ََََُْ َْ ْ َ ﱠ
اﻷ َﺧ َ
ز
ﺎب
ﻄ
)
ا*
N
¦
اﺑ
ﺪ
R
و
ﺮ
ﻤ
ﻌ
ﻛ
،
ات
ﻮ
اﻹﺧﻮ ِة و
ِ
ٍ
وﻣﻌ ِﺮﻓﺔ ِرواﻳ ِﺔ ِ
ِ
ِ
َ
َ ْ َ
َ َ َ
ْ
ْ َ َ ْ
ّ َو َ ْ َ َ َ َ َ
ﺎﻋﺪ َﻣﺎ َﺑ ْ{ن َوﻓﺎﺗ َْ 5ِ jﻤﺎ; oﺎﻟ ﱠﺴ ـ ـ ـ ـ ﱠﺮ ِاج ،ﻓ ِﺈ ﱠن اﻟ ُﺒ ﺨ ِﺎر ﱠي َر َوى َﻋ ﻨ ُﮫ،
اﻟﺮ اﻳ ِﺔ اﺛ ﻨ ِﺎن ﺗ ﺒ
َو َﻣ ِﻦ اﺷ ـ ـ ـ ـpَ ¢ك َﻋ ﻨ ُﮫ =
ِ
ََ ُ َ َ َ ْ َ
َ َ َ ﱠ َ
ٌَ
َ َ َ
َوﻛﺬا ا*)ﻔﺎفَ ،و َ{ْ ¥ن َوﻓﺎﺗ َْ 5ِ jﻤﺎ ِﻣﺎﺋﺔ َو َﺳ ْﺒ ٌﻊ َوﺛﻼﺛﻮن أ ْو أﻛ ُp
ََ ْ َْ َْ َُْ ﱠ َ ٌ ْ ﱠ َ َ ََ ْ َ َْ ُ ْ َ ُ َ ﱠ ْ َ ْ َ َ
ْ َ
ﺻ ـ ـ ـ ـﻔ َﻮان ،ﻟ ْﻢ َﻳ ْﺮ ِو َﻋﻨ ُﮫ ﻏ ْ{ ُp
اﺣﺪ ِﻣﻦ اﻟ dـ ـ ـ ـ:ﺎﺑ ِﺔ ﻓﻤﻦ ﻌﺪiﻢ ; ﻛﻤﺤﻤ ِﺪ ﺑ ِﻦ
وﻣﻦ ﻟﻢ ﻳﺮ ِو ﻋﻨﮫ ِإﻻ و ِ
ﱠ
اﻟﺸ ْﻌ ِ ّ ِN
َ ْ ُ َ َ
ْ َ ْ َُْ
َ ُ ُ
ﻮت ُﻣ َﺘ َﻌ ّﺪ َدة ; َﻛ ُﻤ َﺤ ﱠﻤﺪ ْﺑﻦ ﱠ
اﻟﺴﺎ ِﺋ ِﺐ اﻟﻠ ِ ّ ِ Nاﳌﻔ ِ ّﺴ ِﺮ
و َﻣﻦ ﻋ ِﺮف ِﺑﺄ ْﺳ َﻤ ٍﺎء أ ْو #ﻌ ٍ
ِ ٍ
ِ ِ
ُ َ َ ْ َْ َ
ََ ْ َ ُ َْْ َ
ﺎب
وﻣﻌ ِﺮﻓﺔ اﻷﺳﻤ ِﺎء واﻟﻜ¦ واﻷﻟﻘ ِ
ْ
ْ
َ ُْْ
ََ ْ َ ُ ُ ْ ََ َ َ
ات ذ ِﻟﻚَ ،و َﻣ ِﻦ اﺷ َُ 5ِ Kﺮ ِﺑ ِﺎﻻ ْﺳ ِﻢ ُدون اﻟﻜﻨ َﻴ ِﺔَ ،و َﻋﻜ ِﺴ ِﮫ
وﻣﻌ ِﺮﻓﺔ ﻣﻔﺮد ِ
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ََ ْ َ َ َ ْ ُ ُ ْ َ
اﺳ َﻢ أ ِﺑ ِﻴﮫ
وﻣﻦ واﻓﻖ اﺳﻤﮫ
ُْْ َ ُ ُْ ْ َ ُ
َواﳌﺆﺗ ِﻠﻒ َوا)£ﺘ ِﻠﻒ
ُْ َ ُ
ُْ
َواﳌ ﱠﺘ َﻔ ُﻖ َواﳌ ْﻔpِ ¢ق
َ ﱠ
َو َﻣﺎ ﺗ َﺮﻛ َﺐ ِﻣ َْ 5ُ vﻤﺎ
َُْ َ
َواﳌQﺸ ِﺎﺑ ُﮫ
َ َْْ ُ ُ َ َ َ
َ َ
َ
ﻮب ِإ Yﻏ ْ{ ِpأ ِﺑ ِﻴﮫ :ﻛ ِﺒﻼ ِل ْاﺑ ِﻦ َﺣ َﻤ َﺎﻣﺔ
واﳌ7ﺴ
َ
ََ َ ْ ُ َْ ْ ّ َ ﱠ َ َ
َ
ْ َ
َ ّ ْ َُ ﱠ َ ْ ُ َ َْ
َ
ي ،ﻓ ِﺈﻧ ُﮫ ﻧ َﺰﻟ َCﺎَ ،وﻟ ْﻢ
اﻟ7ﺴ ـ ـﺒﺔ اﻟ ِ¾½ Nﺴ ـ ـ ِﺒﻖ ِإ Yاﻟﻔ ِْ Cﻢ ِﻣ5َ vﺎ  Àـ ــ¿ ٌْ Nء ،و ِِ َ ªﺑ ِﺨﻼ ِﻓ ِﮫ ; oﺄ ِ.ﻲ ﻣﺴ ـ ـﻌ ٍ
و ِ
ﻮد اﻟﺒﺪ ِر ِ
ْ
َ½ﺸ َْ Cﺪ َiﺎ
ُْ ُ
َواﳌ ْ ََ 5ﻤﺎت
ﱠ ُ ْ َ ُ
َواﻟﺘ َﻮ ِارRﺦ َواﻟ َﻮﻓ َﻴﺎت
ََ ْ َُ َّ َ ﱡ ََ ََ ْ ُْ َ
ََُ ﱠ ُ ْ َ
ﺎﳌ{ ِان
ﺎت واﻟﻀﻌﻔ ِـﺎء وﻣﻦ اﺧﺘ ِﻠــﻒ ِﻓ ِﻴﮫ ،ﻓﻴـﺮ¨§ ِﺑـ ِ
اﻟﺜﻘ ِ
وﻣﻌ ِﺮﻓﺔ ِ
ﱠ ََ
َ
َ َ
َ َ ْ ْ ََ َ
ُ
ْ َّ
َ َ َ
ُُ
ﺎت ،وﺧ ِﺮف ِﻣ ْْ 5ُ vﻢ .ﻓ َﻤ ْﻦ َر َوى ﻗ ْﺒ َﻞ ذ ِﻟﻚ َﻋ ْْ 5ُ vﻢ ﻗ ِﺒ َﻞَ ،و ِإﻻ ﻓﻼ
اﻟﺜﻘ ِ
آﺧ ِﺮﻋﻤ ِﺮ ِﻩ ِﻣﻦ ِ
وﻣﻦ اﺧﺘﻠﻂ ِ= ِ
َ
ََ ْ َْ ْ ُ ُُ َ َ ْ َ
َ ْ
اﺣpَ ¢ﻗﺖ ﻛﺘ ُﺒ ُﮫ أ ْو ذ ََ iﺒﺖ ،ﻓ َﺮ َﺟ َﻊ ِإِ Yﺣﻔ ِﻈ ِﮫ ﻓ َﺴ َﺎء
وﻣﻦ
ُ
َ َ
ْ
َو َﻣ ْﻦ َﺣ ﱠﺪث َو ،Nَ ¿Âِ #ﺛ ﱠﻢ َر َوى َﻋ ﱠﻤ ْﻦ َر َوى َﻋﻨ ُﮫ
ْ َ
َ َ ْ َ ُ ََ َ
ﺎت ﱡ
اﻟﺮ َو ِاة َواﻟ ُﻌﻠ َﻤ ِﺎء
وﻣﻌ ِﺮﻓﺔ ﻃﺒﻘ ِ
َْ
َواﳌ َﻮا ِY
َ ََْ ُ َ ْ َ ُ َ َّ َُ ْ
ﺎﻋﺔَ ،وا* ُ ِ :ﱡ
اﻟﺼﻨ
واﻟﻘﺒﺎ ِﺋﻞ ،واﻟ ِﺒﻼد ،و ِ
َ
ْ
َ
َ
ُْ َ
َ
َ ُ َ َ ٌ َُْ
ً َ ﱠ
ََ ْ َ ﱠ
ﱠ
ﻒ اﳌﺸـ ـ ـ ـ ِﺎر ِإﻟ ْﻴ ِﮫ أ ﱠوﻻ ،ﻓ ِﺈﻧ ُﮫ َﺟ ِﺎﻣ ٌﻊ ِﻟﻔ َﻮا ِﺋ ِﺪ َiﺬا
ﻴﻒ اﻟﺴـ ـ ـ ـ ِﺎﻟ ِ
و ِ«Ã َ ªﺎﻟﺔ ﻟﻠﻤﺒﺘ ِﺪي ِﻓ ِﻴﮫ ،وﻣﺪﺧ ٌﻞ ِﻟﻠﺘﺄ ِﻟ ِ
َ
ْ ْ َ
اﻟ ِﻌﻠ ِﻢ َوﺷ َﻮ ِار ِد ِﻩَ ،و ُﻣ ِ Cﱠﻤﺎ ِﺗ ِﮫَ ،وﻓ َﺮا ِﺋ ِﺪﻩ
َ ﱠ ْ
َ َ
 ا* َْ :ﻤ ُﺪ َﻋ ﺗ ِْ yﺴ ِ{ِ pﻩ َو ْاﻣﺘﻨﺎﻧﮫ.
وِ ِ

َ
ﺎل ُﻣ َﺆ ّﻟ ُﻔ ُﮫ َ ﺣ َﻤ ُﮫ ﱠ ُ
ا :
ﻗ َ ِ رِ
ﱠ
َﻓ َﺮ ْﻏ ُﺖ ﻣ ْﻦ َﺗ ْﺤﺮRﺮ َ
ﻴﺤﺔ َﻳ ْﻮم ْا* ُ« ُﻤ َﻌﺔَ ،ﺳ ـ ـ ـﺎﻊ ﻋ ْﺸ ـ ـ ـﺮ َ
"اﻟﺘ ْﺬﻛ َﺮة" = َﻧ ْﺤﻮ َﺳ ـ ـ ـ َ
ﺻ ـ ـ ـَ Å
ﺎﻋ َﺘ ْ{ن ،ﻣ ْﻦ َ
Rﻦ ُﺟ َﻤ َﺎدى
ﻩ
ﺬ
i
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ
ِ ِ
ِ
ِِ
ْ ُ َ َ َ ََ َ ّ َ َ َ ْ َ َ َ ْ َ َ ﱠ ُ َ ْ َ
ﻀ َCﺎَ ،و َﻣﺎ َ ْﻌ َﺪ َiﺎ = َﺧ{ْp
اﻷو ،Yﻋﺎم ﺛﻼ ٍث و ِﺳ ِﺘ{ن وﺳﺒ ِﻌﻤﺎﺋ ٍﺔ ،أﺣﺴﻦ ا ﻌ
ِ
ٍ
َ
ِآﻣ{ن.
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