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About this Epistle

Imam lbn Mulaqqjin (723-804 AH) is a famous hadith master and Shafiyi
jurist. This is a list of terms used in hadith sciences, which he summarised
from his two-volume work on hadith principles named: Al-Mugniy fi
Ulam al-Hadith.

Many terms are left unexplained or described tersely in the original text.
| have tried to explain them drawing from other works, such as Shaykh
Abdullah  Sirajuddin’s commentary on Baygqiiniyyah, and Imam
Sakhawi's commentary, Al-Tawdih al-Ab’har li Tadhkirati Ibn al-
Mulagqgqin fi ilm al-Athar. In some places, footnotes from the printed
edition (on which this translation is based) are also used; this is published
by Dar Ammar (editor: Ali Hasan Abd al-Hamid), 1988. Examples on the
margins are also drawn from Muqaddimah Ibn $Salah and Manhal al-
Rawi of Ibn Jamaah among other works.

We ask Allah taala to forgive us and guide us on the right path.

Abu Hasan is a student of Islamic sciences. He translates short works and
excerpts from books for his own edification and shares them for the
benefit of beginners like himself.
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Al-Tadhkirah
i

Allah, the Beneficent and the Merciful, in whose name I begin. Allah I
praise, for His bounties. Allah I thank, for His favours. And I pray for
blessings upon the best of creation, Sayyidund Muhammad. And upon his

progeny, I send greetings of peace and salutations [upon them all].

&S

Thereafter,

These are notes on the [terms used in] sciences of hadith, which impart

knowledge to the beginner and serve as a vade-mecum' for the

accomplished,” which I have summarised from my book Al-Mugniy. I hope

from Allah taala and beseech Him, to give benefit from this work; indeed,

it is in His Power and He has absolute Power to do anything.

e

Hadith are classed in three [main] categories:

Sahih: Sound or Rigorously Authenticated.
Hasan: Good or Fair.

Dayif Weak.

! Ready reference, manual, handbook.

2 Muntahi.
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Consider the chain: Malik from Nafiy
from lbn Umar from RasalAllah
This is continuous [muttasil], and
reaches the Prophet .

Consider: Malik from Ibn Shihab from
salim ibn Abdullah from his father
[Abdullah] from RasalAllah . This is
an example of a continuous and
elevated report [muttasil-marfud].

Consider: “Malik from Nafiy from lbn
Umar from Umar and he said...” This
is a continuous report but stops
[mawgqaf] at Sayyiduna Umar < and
does not go further; nor attributes to
the Prophet . Hence it is a continuous
report that stops at the companion
[muttasil-mawqdaf].

Sahih is that which is safe from criticism; whether in its chain of
transmission’ or in the text.*

Muttafaq Alayh® is from this category. Those hadith which both the
shaykhs, [Bukhari and Muslim] have included in their [respective]
collections are termed “agreed upon”.

Hasan is that, in whose isndd [narrators]® are lesser than the previous
[category] in terms of accuracy and exactness.”

Reports in the first two categories are termed as ‘reliable reports’ [al-
khabar al-qawiyy]® in general.

Dayif, which belongs to neither of the previous two categories.

=

Topics in hadith sciences® are more than eighty."

1. Musnad: The report whose chain of transmission is continuous and
reaches until the Prophet #. This is also known as mawsal."

2. Muttasil: That report whose chain of transmission is continuous and
established,'? whether marfiti or mawgqiif; this too is termed as mawsul.

3. Marfuu:"” That which is specifically ascribed to the Prophet %, whether
reported with a continuous and uninterrupted chain [muttasil] or
otherwise.

4. Mawgqif** This is a report about the companion [sahabi] whether a
saying or an action etc. [ascribed to them], regardless of the chain of
transmission of the report being continuous [muttasil] or otherwise.
Sometimes, [a maqti report] is also termed mawgqif when specified,
as in: “This [report] was terminated [waqafa] by so-and-so at Ata’a”."®

3 Isnad or sanad is the route through which the text is narrated. [Sakhawi].
* Matn.

5 Lit. That which is agreed upon by both hadith masters Muhammad ibn Ismayil al-Bukhari
(194-256 AH) and Muslim ibn Hajjaj al-Qushayri (206-261 AH).

¢ Authority of transmission, chain of narrators.

7 One or more narrators in the chain do not meet the stringent standards for accuracy or for
exactness, precision - hifz and itqan - found in trustworthy narrators.

8 Lit. Al-khabar al-qawiyy: strong report; and can be used as evidence.

° In this brief epistle, terms and concepts are briefly explained.

10 Sakhawi says that they exceed one hundred. [Tawdih al-Ab’har].

! Connected; the opposite of this is mafsiul or disconnected.

12 The opposite of muttasil is mungqatiy, the description of which follows.
13 Lit. Marfiii = elevated [to the Prophet %],

4 Lit. Mawqiif = stopped, terminated, interrupted.

15 Imam Ata’a ibn Abi Rabah is a prominent tabiyi [25-114 AH].
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Example of a magqtad: Mujahid said:
“One who is embarrassed [to seek
knowledge] or an arrogant person
will not attain knowledge.”

Mujahid is a tabiyr and hence the above
report is considered as magqtau.

Example of munqatiy: "Abd al-Razzaq
from Thawri from Abu Is'haq from
Zayd ibn Yuthaiy from Audhayfah...”
lbn Salah said that this chain is
interrupted [disconnected, munqatiyl
in two places: Firstly, because Abd al-
Razzaq did not hear from ThawrT - he
actually reports from NUman ibn Aba
Shaybah al-Janadi who reports from
Thawrt. Secondly, ThawrT did not hear
from Abl Is’haqg; he actually reports
from Shurayk who reports from Aba
Is’haq.

Example of mddal: Imam Malik in
Muwatta says: “It has reached me from
Abl Hurayrah « ..." But in other places
Malik narrates from Muhammad ibn
Ajlan from his father [Ajlan] who
reports from Aba Hurayrah. Thus we
know that, there ought to be two
narrators between Malik and Abad
Hurayrah; thus the hadith missing two
consecutive narrators is mudal.

Single narrator truncation: Bukhar?
says: Malik from Zuhri from Aba
Salamah from AbQ Hurayrah 4 from
the Prophet #. There has to be at least
one narrator between Bukhart [born
194 AH] and Malik [d. 179 AH].

Truncation of all narrators except
the Sahabt: Imam Bukhari says: Umm
al-Mu’'minin Sayyidah Aayishah  said:
“The Prophet % would remember
Allah taala in every state.”

Complete truncation: Imam Bukhart
says: “The delegation of Abd al-Qays
told the Prophet #* “Tell us
something concise, upon which, if
we act, we shall enter paradise.”

5. Magqtiii: The report which stops at the tabiyi in word or in deed.'
6. Mungatiy: That whose isnad cannot be continuous in any way."”

7. Mursal: This is the speech of the tabiyi - even if he is not a senior tabiyi'®
- who says: RasalAllah # has said..."

8. Another type of this category® is that whose being mursal is latent.”!

9. Mudal:** Such a narration in which two or more narrators are omitted;*
this is also an interrupted [munqgatiy] narration. Every mudal is a
munqatiy narration, but the converse is not true.**

10. Mudllag:* Truncated; one or more [consecutive] narrators are omitted
from the beginning of the chain.*

11. Mudndn: That which is narrated with the word dn,” such as: X
[narrates] from Y;*® this is deemed continuous [muttasil] so long as
there is no tadlis [see the next entry] and the possibility of the meeting
of narrators is also plausible.2

16 Qawl or fiyl. That is, a report stops at the tabiyi saying he said or did something and does
not reach a sahabi [in which case it would be mawgif] or further up to the Prophet % [in
which case it would be marfiui].

17 For example, there is overwhelming evidence that two of the narrators never met. Sakhawi
says that it includes mursal, miidal and others. This is the opposite of muttasil.

18 Such as Zuhri, Aba Hazim, Yahya ibn Sayid al-Ansari and others who met only a few
companions; and they mostly report from senior tabiyin.

19 Without mentioning the sahabi in the narration.
204 e., Mursal

2 Mursal Khafi: Such as narration from contemporaries whom the narrator did not meet; or
those whom he met, but it is not established that he has heard from him [samad is not
proven].

22 Lit. Mudal = perplexing, puzzling, problematic, cryptic, ambiguous, enigmatic.
2 Tbn Hajar in Nuz’hatu’n Nazar specifies that it is considered miidal only when the two
consecutive narrators are omitted.

2 The difference between mursal and mungqatiy: the former is said only in the case of a tabiyi
omitting a narrator; the latter is generic and applies for all other kinds of interruption further
down the chain such as miidal etc. Thus, every mursal is mungqatiy, but the converse is not
always true.

% Lit. Mudllaq = suspended, Imam Bukhari in his Sahih has many such tdlig, where he cites
a sahabi without the chain, and even omits the sahabi. There are further conditions for a
mudllaq narration to be considered sahih, and if the wordings used are uncertain and in
passive voice such as: ‘it has been reported’, ‘it is said’, it is an indication of a weak narration.

*This is different from miidal because this elision of narrators is by the compiler/author of
the book [Sakhawi].

7 . ino “From”.
o< meaning “from”. ;aias
8 Fulanun dn fulan.

¥ Scholars have differed whether a mudndn should be considered continuous or interrupted
narration, because the word dn carries ambiguity - it could mean that “I have HEARD
FROM narrator X” or simply that it is narrated FROM X [as in a mudallas narration].
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Tadlis al-Isnad: All ibn Khashram says:
We were with Ibn Uyaynah who said:
“Zuhr...” He was asked: “Did Zuhrt
narrate to you?” He remained silent
and he said again: “Zuhri...” He was
asked: “Did you hear it from Zuhr?” He
replied: “No. | did not hear it from
Zuhri, nor anyone who heard from
Zuhrt; rather, Abd al-Razzaq narrated
to me from Maamar from Zuhr1.”

Tadlis al-Shuyakh: Abd Bakr ibn
Mujahid al-Mugriy says: Narrated to us
Abdullah ibn Abd Abdullah - and he
is referring to Abdullah ibn Aba Dawad
al-Sijistant, the author of Sunan.

Shadh because of Sanad: The hadith
reported in Tirmidhi, Nasayt and Ibn
Majah narrated by Ibn Uyaynah from
Amr ibn Dinar from Awsajah, the
slave of Ibn Abbas from Ibn Abbas ..
However, Hammad ibn Zayd [who is
himself a thiqah] reports with a mursal
chain omitting Ibn Abbas, which is an
anomaly, shadh.

shadh because of Matn: In a hadith of
Muslim, from Nubayshah al-Hudhalt
who says RasulAllah % said: “The Rising
Days [ayyam tashriq] are for eating and
drinking.” Masa ibn Ulayy reports this
hadith with additional words “..and the
day of Arafah” which is anomalous to
all other thigah narrators.

Fard al-Mutlaq: The hadith which
forbids sale or gifting of the inheritance
of the freedman to his/her manumitter
[wald'a, BukharT #2535] is narrated by
Abdullah ibn Dinar from [Abdullah]
lbn Umar and he is alone in this
narration from Ibn Umar <.

Fard al-Mugayyad: The hadith
narrated by Aba Dawdd [al-SijistanT]
via Aba Dawad al-Tayalist from
Hammam from Qatadah from Aba
Nadrah from Aba Sayid al-Khudriy,
who said: “RastlAllah % commanded
us to recite the Fatihah and whatever
additional verses possible.” The
scholars of Basrah report exclusively

and no others report this.

12. Tadlis™® [Mudallas] 1t is disliked, as it gives a [false] impression of
meeting the narrator’ [from whom it is being narrated] or that they are

contemporaneous, by saying: “so-and-so [fulan] has said.”**

However, it is milder’” when it is narrated by referring to the shaykh
[narrator upstream in the chain] by a name or appellation that is not
well-known.*

13. Shadh: Anomaly;” that narrated solitarily by a trustworthy narrator®
[thigah] which contradicts a transmission of all other trustworthy
narrators [thigat].

14. Munkar:?” An isolated report by a narrator who is [known to be]
inaccurate, and lacks good retention.*®

15. Fard:* The report in which a narrator is solitary and is isolated from all
other narrators; or when reported through a specific route and there is
no other as they say: “The narrators of Makkah are unique in this”.

16. Gharib: Unfamiliar;* such reports which are narrated by a single
person via imams who are known for their voluminous reports, such as
Zuhri*

17. Aziz:** If a report similar to the above is narrated by two or three
narrators it is known as dziz.

18. Mash’huir: Famous;*® if it is reported by a group of narrators.

30 Lit. Dallasa: to conceal a defect, deceive, equivocate, feign etc.
3! And heard from the narrator [Sakhawi]. This is known as tadlis al-isnad [Sirajuddin].

32 However, in a mudallas narration, if words such as dn [from] are used, which clearly
indicate that the narrator has heard the hadith [samad] from a shaykh, even though he hasn’t
heard from him, nor read in his presence, it is forbidden; because it is a patent lie.

33 Between two kinds of tadlis - tadlis al-isnad and tadlis al-shuyikh - the latter is milder.
** This is known as tadlis al-shuyiikh.

%> Sakhawi says, “that which contradicts everyone else [riwdyat al-nds]”. Shadh can be due to
contradiction [of the thigah] in either the sanad or the matn. Ibn Hajar said that when an
accepted [magbul] narrator contradicts a narrator of superior rank [Nukhbah].

% According to Sakhawi, even if it is a truthful narrator [sadig] who is lesser than thigah
who contradicts all others, it will be termed a shadh.

% Lit. Munkar = contradicted, repudiated, disowned. Ibn Hajar says that the opposite of
munkar is mdrif. [Nuz’hah] Thus, ‘obscured’ describes munkar better.

3 Hifz or exactness. Ibn Hajar in Nuz’hah obliquely comments on Ibn Salah: “Those who
said shadh and munkar mean the same are mistaken.”

% 5,8 Lit. solitary, isolated. It can be of two types: Absolute [Fard al-Mutlaq] or Restricted
[Fard al-Mugqayyad] - see sidebar for examples.

40 Lit. Gharib: strange, uncommon.
41 Imam Muhammad ibn Muslim ibn Shihab al-Zuhri al-Madani [56-124 AH]
# Lit. Aziz: precious, invaluable, cherished, rare.

# Three or more narrators count as a group [paraphrased from Shaykh Sirajuddin].
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Gharib is a form of Fard. Every gharib
is fard, but the converse is not true.

Aziz: Reported by both Bukhart and
Muslim, the hadith of Anas < that
RastlAllah # said: “None of you has
become a perfect believer unless | am
more dear to him than his own father
and his son.” This is narrated from
Anas < by two narrators: Qatadah
and Abd al-Aziz. Then from each of
the two, there are further two and so
forth. From Qatadah: Shubah and
sayid. From Abd al-Aziz: Ismayil ibn
Ulayyah and Abd al-Warith.

Mash’har: Hadith in both Bukhari and
Muslim from Sulayman al-Taymf from
Abi Mijlaz from Anas <. In addition to
Abu Mijlaz, others have reported from
Anas; and in addition to Sulayman
others have reported from AbQ Mijlaz.

Mutawatir: The hadith: “Whoever
deliberately attributes a false saying to
me should prepare for his seat in hell-
fire.” Imam Nawaw has said that this
hadith is reported by 200 companions.

Mudtarib: In one narration of Fatimah
bint Qays
charity due, other than zakat” In

:“In [one's] wealth, there is

another narration by the same Fatimah
bint Qays
no charity except zakat”

1 “In [one's] wealth there is

Mudraj: The hadith in sahthayn from
Sayyidah Aayishah: “RasalAllah 4
would retreat to the cave of Aira'a for
piety - that is for worship - in certain
number of nights..."” [BukharT, #3]. The
highlighted phrase is an addition [idrdj]
of ZuhrT and these words are not from
the original hadith narrated by the
Companion.

19. Mutawatir: And from the above category (related) is mutawatir: it is a
report by a group which in itself warrants for its being truth.*

20. Mustafid: Ample;* that in which there are more than three narrators at
every level in the chain.

21. Muadllal:* [Defective upon closer examination] that which is apparently
safe from any defect, but nevertheless there are defects and factors
which thwart it from being a sound report.

22. Mudftarib: Ambiguous; that which is reported” via different routes of
equal rank.*®

23. Mudraj:* in which an [unintended]* addition is made to the text, etc.”!

24. Mawduu: That which is a forgery [magsniui]; the following terms are
also used to describe this:

a) Mardnd - Rejected

b) Matriik — Forsaken®

* A narration that is reported by a group of people at every level, and so well-known that it
is inconceivable that they have conspired together to perpetuate a lie.

4 Lit. Mustafid: copious, ample, widespread. Some scholars have opined that mustafid and
mutawatir are the same [Sakhawi] and others have said that mustafid and mash’hiir are the
same [Sirajuddin]. Those who differentiated between mustafid and mash’hiir said that there
are the SAME number of narrators at each level in mustafid, but they can vary in mash’hiir
[Sirajuddin].

16 Also known as mdlil. Lit. defective. Ibn Hajar has said in Nukhbah that this is a complex
subject, and such defects can be recognised only by people with extensive knowledge of
hadith and narrators, those with sharp intellects and vast experience in analysis of
text/chains. Therefore, the only people who have spoken on this subject are the likes of Ali
ibn Madini, Imam Ahmad ibn Hanbal, Imam Bukhari, Yaqub ibn Shaybah, Aba Hatim, Aba
Zur’gh [al-Razi] and Dar Qutni.

7 By the same narrator [Sirajuddin].

8 That is when there are two or more reports, by the same narrator via different chains; and
such two or more reports that contradict each other; and it is impossible to reconcile them,
and nor is it possible to give precedence [tarjih] to one over the other, because of the chains
being equal in rank, it is a mudtarib report [Sirdjuddin, Sakhawi].

¥ Lit. Mudraj=appended, codicil.

50 The narrator does not intend to add words to the hadith; he narrates a hadith, and
interjects to explain, clarify etc. These interjections are erroneously included in the wording
of the hadith by the next narrator, hence they are ‘unintended’ additions.

*! This is the addition of the narrator — whether the companion or others — within the text
or chain of the hadith, that is said without a pause, and it appears to be the integral part of
the text or the chain even though it is not a part of the hadith [Sirajuddin]. Thereafter, both
mudraj fi'l matn and mudraj fi’s sanad have further categories; only one simple example is
provided in the sidebar for illustration.

52 Tbn Hajar in Nuz’hah says that the main category is mardiid - rejected reports; which
include mawduii — which is a forged report and a deliberate lie, and matrik when one of the
narrators is alleged to be a liar.
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Magqlab (Sanad): Jarir ibn Hazim
reports from Thabit al-Bunant from
Anas ibn Malik - that RasulAllah ==
said: “When the igadmah is being said,
do not stand up, until you see me.” This
is confused by Jarir whereas this hadith
as reported by Muslim and NasayTis via
this route: Yahya ibn Aba Kathir from
Abdullah ibn Aba Qatadah from his
father from the Prophet #.

Maglab (Matn): The hadith of Aba
Hurayrah in Muslim about seven kinds
of people who are granted the Shade
of the Throne on Judgement day: “The
man who gives in charity secretly, such
that his right hand does not know what
his left has given.” This is transposed
by one of the narrators accidentally;
the correct wording of the hadith in
Bukhart and Muslim is: “...such that his
left hand does not know what his right
hand has given [in charity]”

AalT: A particular hadith is narrated by
Nasay? [d.303 AH] through eleven
narrators, and lbn Hajar reports the
same hadith through a different route
in only eleven narrators, though Ibn
Fajar is nearly 500 years after Nasay.

Musahhaf: Like the transposition in
the hadith on the merits of voluntary
fasts following Ramadan: “whoever
follows it with “something in Shawwal”
[shay'an- w.]; instead of “six in
Shawwal” [sittan-ua ].

Musalsal: The hadith: “O Mudadh, |
love you; after every prayer, say:
Allahumma ayinni éla  dhikrika  wa
shukrika wa husni ibadatika. O Allah aid
me to be in constant remembrance of
Yourself, and to thank you and to
worship you in a beautiful manner.
Every narrator tells the next one: “| love
you" and this is one such musalsal.

¢) Batil - Invalid®
d) Mufsid - Corrupt™

25. Magqliib:>® That whose chain of narration is mixed-up with narrators of
a different hadith.*

26. Aali: This is a superior attribute that is avidly sought as this makes one
closer to the Prophet %, and the imams of hadith, and when a narrator
passes away [before other contemporaries can get to hear from him].”

27. Nazil: it is the opposite of dali.

28. Mukhtalif: two hadith that apparently contradict each other as far as the
literal meaning is concerned. Such [apparently contradicting] hadith
are either reconciled, or one will be given precedence over the the other

[yurajjah).

29. Mugsahhaf: when a word or its meaning is transposed. Sometimes, this
occurs in the text [matn], sometimes in the chain of transmission
[isnad]. Scholars have written separate works on this subject.”®

30. Musalsal: is that in which successive narrators in the chain follow [or
imitate] the previous ones, whether in attribute or the state in which it
was narrated; only a few of such musalsal hadith are sound [sahih].®

31. Iytibar: Scrutiny;® for example, Hammad ibn Salamah narrated from
Ayyub from Ibn Sirin from Abt Hurayrah; has anyone else narrated
from Ayyub?

5% Sakhawi: this term is used quite often.
5 Sakhawi: this term is rarely used by scholars of this science.
% Lit. Magliib = inversed, mixed-up, interchanged.

% This transposition can also be in the text, though the author mentions only the chain of
narrators; and such transposition can either be deliberate or accidental/unintentional.

57 When a hadith is narrated by fewer narrators, it is known as dali, meaning through a
shorter chain; and if the number of narrators in a chain are more [compared to an dali
narration] it is said to be ndzil or a longer chain. Imam Nawawi says that it is sunnah to seek
a chain with lesser narrators.

58 Such as Tas-hifat al-Muhaddithin by Aba Ahmad Hasan ibn Abdullah al-Askari [d.382
AH] and books by Dar Qu¢ni and Khatib al-Baghdadi.

% sifah or halah.

6 Sakhawi: Few are sound, considering the successive-link [fasalsul] and not the hadith text
[matn] per se. The soundest of such musalsals are two hadith:

» Musalsal about the Starah al-$aff in which every narrator recites it to the next.

» Musalsal bi al-Awwaliyah or the Hadith of Mercy which every successive
narrator says, “This is the first hadith I heard from (the shaykh).”

61 Sakhawi: Iytibar is to examine, and to scrutinise whether a given report has other
corroborating reports [mutabiy or shahid]. Sirajuddin: This is to examine routes of narration
from various works to ascertain whether it has corroborating reports.
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Ziyadatu Thiqat: The hadith in
Bukhart and Muslim by Ibn Masuad «:
| asked RasulAllah <: Which deed is the
most superior? He replied: “Prayer in
its [proper] time”.

Hasan ibn Mukrim and Bundar in
their  narration have additional
wording: “Prayer in the earliest part of

the proper time”.

Mazid fi Muttasil al-Asanid: Consider
the hadtth narrated from Abdullah ibn
al-Mubarak: who said ‘Narrated to us
sufyan from Abd al-Rahman ibn
Yazid ibn Jabir who said: ‘Narrated to
me Busr ibn Ubaydullah saying: ‘I
have heard Aba Idris say: ‘| have heard
Wathilah ibn al-Asqaa say: ‘I have
heard Aba Marthad al-Ghanawiy say:
‘| have heard RasulAllah £ say: “Do not
sit on graves, nor pray facing them”.

In  this isnad, Sufyan is added
erroneously and he is a superfluous
narrator in this chain; because, a
number of thigah narrators have
reported from lbn al-Mubarak directly
narrating from Abd al-Rahman ibn
Jabir.

Similarly, a number of thigah narrators
have reported hadith without Aba Idris
in between Busr and Wathilah; here
Aba IdrTs is superfluous.

32. Mutabadh: Corroboration; when someone narrates from Ayyab® other
than Hammad. This is considered as perfect® corroboration.

33. Shahid: When another hadith of similar meaning is reported.**

34. Ziyadatu Thigat: Supplementary information added by trustworthy
narrators.” The general opinion® is that [additional words] are
acceptable.”

35. Mazid fi Muttasil al-Asanid: Superfluous narrator in the continuous
chain. When one or more narrators are erroneously added
superfluously in the chain.

36. Sifat al-Rawi: Attributes of the narrator;*® that he is upright [dd]] and
accurate [dabit]. This also includes knowledge of:

» Criticism and appraisal of narrators [jarh wa tddil]®
» The age at which [the narrator] heard it

» That mentioned above is the age of discerning’™ [tam’yiz] and
this is usually deemed [the age of] five

» Knowledge of how the report was heard [samdd]
» How it was carried and delivered [tahammul]

37. Kitabatu’l Hadith: inscribing hadith; this is deemed permissible by
consensus’' - and efforts should be expended to keep that accurate [i.e.,
documentation].

6 Carrying from the example in the previous entry.

8 Mutabadh tammah: when a corroborating report is found from the same shaykh, it is
perfect corroboration; else, if it is found in another route, it is imperfect corroboration or
mutabadh nagqisah [Sirajuddin]. The corroborating report is known as mutabadh; the
narrator of the corroborating report is known as mutabiy.

¢ Sometimes mutabadh and shahid are used interchangeably, as both mean corroboration.
Some say that it is termed mutabadh when the the corroborating hadith is reported in the
same words; shahid when it is similar in meaning, but different wording [Siraj Cf. Nukhbah]

65 When two thigah narrators report a hadith, and one of the narrators has additional
wording which is not narrated by the other thigah narrator OR when the same thiqah
narrator reports the same hadith, one with additional words and other without.

 Jumbhiir.

7 When it does not contradict established precepts or accepted reports [Sakhawi]. Ibn Hajar
in Nuzhah said that when it is not shadh.

68 Sakhawi: i.e., an acceptable narrator [rawi al-maqbil].

 Sakhawi: When a narrator is approved [tddil] and criticised [jarh], criticism takes
precedence over approval [in the absence of other factors].

70 Sakhawt: “The [young] narrator should be able to tell the difference between jamrah
[glowing ember] and tamrah [a date]”.

7 [imad. Some scholars of the first/second century disliked inscribing hadith and insisted on
memorisation; thereafter, everyone agreed [hence, ijmad] that it is permissible.
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38. Agsamu Turuq al-Riwdyah: Categories of how the narration was
conveyed, and these are eight:

a) Samad min Lafz al-Shaykh: Hearing the words of the shaykh
b) Qira’ah dlayh: That one reads in front of the shaykh

c) Ijazah [bi anwayiha): Permission/authorisation to narrate [in
various forms]

d) Munawalah: Handing over by the shaykh (whether from his
own notes or if he says: “Thus I have heard,” etc.)

e) Mukatabah:”* Written down by the shaykh

f) Iylam:” Informed by the shaykh

g) Wasiyyah* Conveyed by the shaykh in his Will

h) Wijadah:” Find it written in the writing of the shaykh

39. Sifatu’r Riwayati wa Ada’iha: The mode of narration and how it was
conveyed, which also includes paraphrased narration [riwayah bi’l
madna) and abridgement of hadith [ikhtisar].

40. Aadab al-Muhaddith wa Talib al-Hadith: The manner of a hadith
scholar and the etiquette of a seeker of hadith.”

2 When the shaykh writes down the narration and hands it over to those present or sends it
by way of a letter; regardless of whether he wrote it down himself or ordered someone else
to write it down; the condition is that the scribe should be trustworthy [thigah].

7> When the shaykh informs the student/seeker that this is a hadith or that he heard it from
someone; but does not give explicit permission to narrate it.

7*When the shaykh writes it in his will at the time of his death, or when he goes on a journey;
makes a wasiyyah of narrations from a shaykh.

7> Discovered: when it is found in the writing of the shaykh whether a contemporary or not;
the one who found it did not hear from the shaykh, but simply found it written - nor does
he have permission from the shaykh to narrate it and the finder says: “I have found [wajadtu]
or read [gara'tu] in the writing of so-and-so” or he says: “it has reached me from so-and-so
or I found it from him” etc. or “I read it in a book and X informed me that it is in the writing
of Y” etc.

76 Sakhawi: Both shaykh and student share these traits: sincerity [ikhlds] and they should
begin [hadith studies] reciting the praise of Allah t4ala and blessings upon the Prophet .
The former is required to observe these manners: that he should sit in a state of ablution and
perfume his clothes and the seating area; that he should bear himself with dignity and rebuke
those who are noisy or those who shout; and that he should not narrate in the presence of
someone superior to him - and to abstain from narration if he is too old and fears mixing
up things.

Manners for the latter [student] are: that he should begin taking hadith from those who have
the shortest chains [dwali] in his city and then travel to other cities to take from other
shaykhs. That he should practice upon all that he hears [and is possible to act upon] from
matters of virtue [fadayil]; to show utmost reverence to the shaykh and be gentle with him.
He should not conceal the fact that he heard from a certain shaykh, nor omit his reference
when the student compiles a work or writes a book.
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41. Marifatu Gharib wa Lughatih: Knowledge of uncommon/rare words

and lexical aspects;”” and the meanings of words and derivation of

rulings based on those words.

42, Azw:®

Attribution, ascription [of a hadith, statement] to the

companions [sahabah] their followers [tabiyin] and their successors
[tabd al-tabiyin].”

43. The aforementioned attribution is dependent on knowledge of five

things:
a)
b)
c)
d)
e)

Wujitb — Obligatory

Nadb - Preferable, supererogatory
Tahrim - Forbidden

Karahah - Disliked

Ibahah - Permissible

And all these are concerning:

a)
b)

c)

d)

e)

Khas - Specific; that which imparts only one meaning.

Aam - Generic; that which holds true for two things though
coming from one route.

Mutlaq — Absolute; which has only one meaning, without any
condition and without choice.

Mugqayyad - Restricted; which indicates a certain meaning,
when certain conditions are specified.

Mufassal: The objective and meaning of which is clearly
explained by the words and it does not require any further
exposition.

Mutfassar: That which is not understood by its words outright;
and which requires further explanation.

44. Tarajih: Preference, precedence; to give preference to the narrators

who narrate from more routes, when both narrators are considered

equal in memory; and also on account of copious narrations which are

distinctly clear, etc.

45. Marifah al-Nasikh wa’l Mansiikh: Knowledge of abrogator and the
abrogated.

77 Which is taken from scholars of hadith with knowledge of meanings of uncommon words.

78 95

7% Sakhawi: “Knowledge of the statements and opinions of the companions, their followers

and their successors - things upon which they agreed and those upon which they differed”.
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Seniors from Juniors: This could be
either on the basis of age, or
knowledge and rank, or both.

ZuhrTand Yahya ibn Sayid narrate from
Malik, who is younger to both.

Malik narrates from Abdullsh ibn Dinar
who is lesser in rank and number of
narrations; Ahmad ibn Hanbal and
Ishaq narrate from Ubaydullah ibn
Madsa who is lesser in rank to both
Ahmad and Is'haq.

Imam Bukhart narrates from his
student Abu'l Abbas al-Sarraj who is
both younger in years and lesser in
rank.

Fathers narrating from sons is also
from this category. Similarly, father
reporting from his daughter, such as
Anas ibn Malik reporting from his
daughter Aminah [narration found in
Sahih Bukhari.

An example of mother narrating from
daughter is Umm Raman, the wife of
Abt Bakr al-Siddiq reporting from her
daughter Sayyidah Aayishah s,

The basis for this, is the hadith in Sahih
Muslim where RasulAllah # narrates
from Tamim al-DarT in the hadith of al-
Jassasah [Dajjal's scout and informer].

Siblings: Ibn Khattab could be either
Umar or Zayd; Ibn Masutad could be
either Utbah or Abdullah; Bint Siddiq
could be either Aayishah or Asma‘a -
and all are Companions #zdiss.

46. Mdrifah al-Sahabah: Knowledge about the Companions.
47. Tabiyin: Followers of the Companions.

48. Akabir dn Agsaghir: Seniors narrating from juniors; for example, the
Prophet  narrates from Tamim al-Dari and [Aba Bakr] al-Siddiq etc.
This is also termed:

» Fadil an Mafdul: Superiors narrating from those lesser than
them

» Shaykh dn Tilmidh: The teacher from his student as is the case
of Zuhri, Yahya ibn Sayid, Rabidh and others narrating from
Malik.®

49. Nazir an Nazir: Those who are equals narrating from one another -
such as Abti Hanifah and [Sufyan] al-Thawri who narrate the
following hadith from Malik: “A widow has more right in dispensing

of her affairs than her guardian.”

50. Aaba’a an Abna’a: Fathers narrating from sons; such as Abbas .
narrating from his son Fadl #; and vice-versa; similarly, [is the case
of] mothers narrating from sons.

51. Mudabbaj: Mutual [or Bilateral] Report; this is a report which
contemporaries [agran] narrate from each other. It is not mudabbaj if
only one contemporary reports from another.*

52. Riwayah al-Ikhwah wa’l Akhawat: Reports of siblings; narrations of
brothers and sisters - like Umar ibn al-Khattab and Zayd ibn al-
Khattab .

53. [Sabiq wa’l Lahiq]:* Those who are in the chain and the narrators and
their deaths are separated by a very long number of years such as [the
narrator] Sarraj;* Bukhari narrates from him, and so also has Khaffaf®
narrated from him and the dates of deaths [of Bukhari and Khaffaf]
are separated by 137 years or more.*

8 Imam Malik is younger and junior to these ulama.

8 That is, a widow can conduct her own [next] marriage without a waliy/guardian.

82 Tt has to be mutual and two-way: x should report from y; AND y should report from x.

83 Khatib al-Baghdadi has a book on the subject: Al-Sabiq wa’l Lahig.

8 Muhammad ibn Is'haq al-Sarraj al-Thaqafi, Ab@’l Abbas (216-313 AH); Imam Bukhari
reports from him in his Tarikh.

85 Ahmad ibn Muhammad al-Khaffaf al-Nisabari passed away in 395 AH [Siyar, Dhahabi
from Hakim] 139 years after Bukhari (d.256AH); the author suggests 393 AH as his date of
death.

8 This sounds rather improbable if one thinks linearly that Sarraj narrated which Bukhari
and Khaffaf both heard at the same time, unless one of them is 145 years old. This is not the
case though; as said in #48, sometimes a senior narrates from a junior; say X-senior narrates
from Y-junior. X passes away and say, Y-junior lives into his eighties, and towards the end
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Multiple Names/Appellations:
Sometimes the identity of a weak
narrator or someone known to be a liar
is concealed, by using different names
and titles.

Among the most vicious examples is
the case of Muhammad ibn Sayid ibn
Aassan ibn Qays al-Asadiy, who is a
well-known liar and forger; Yahya ibn
Sayid al-Umawt refers to him as
Muhammad ibn Sayid ibn Hassan,
whereas Marwan ibn Muaawiyah refers
to him varyingly as:

» Muhammad ibn Aassan

» Muhammad ibn Aba Qays

» Muhammad ibn Abx Zaynab

» Muhammad ibn Zakariyyah

» Muhammad ibn Abu’l Hasan

He is also referred by others as:

» Muhammad ibn Sayid al-Asadiy

» Muhammad ibn Aassan al-Tabariy

» Abt Abd al-Rahman al-Shamt

» Abd Qays al-Mulayt

» Abd Qays al-Dimashqt

» Aba Abdullah al-Shami

» Abdullah

» Abd al-Rahman

» Abd al-Karim

» Muhammad ibn Sayid ibn Abd al-Aziz
» Muhammad ibn Abt Utbah

» Muhammad ibn Aba Hassan

» Muhammad ibn Aba Sahl

» Muhammad ibn Abd al-Rahman

» Muhammad al-Tabarf

» Muhammad al-Urduniy

» Muhammad al-Murtada

Itis said that narrators have referred to
him by nearly 100 names!

Single Names or Agnomens: Like
sandar [Abd Abdullah al-jJudhami] and
Abu's Sanabil [Ibn Badkak al-Qurasht
al-AbdarT] who are both companions.
And the hadith scholar Mushkdanah
[AbG Abd al-Rahman Abdullah ibn
Umar al-UmawrT al-Jutfi].

Name Sans Agnomen and Vice-Versa:
Though their kunyah or name is known;
Like Salman al-FarisT [Aba Abdullah;
and Abu'd Buha [Muslim ibn Subayh
al-Qurashi].

54. Those sahabah from whom only one narrator has reported, such as
Muhammad ibn Safwan” and only Shaabi*® and none other has
reported from him.

55. Those who are known by multiple names and descriptions: such as
Muhammad ibn al-Sayib al-Kalbi, the scholar of tafsir.*’

56. Asma’a, Kuna, Algab: Knowledge of names of narrators, their
agnomens and their appellations.

57. Those who are known by a single names; and those with only their
names sans any agnomen [kunyah] and vice-versa: [only by an
agnomen and not by their names].

58. Narrators whose name is the same as their own father’s name.”
59. Mu'talif and Mukhtalif. Homographs and distinctly different names.”

60. Muttafiq and Muftarig:>

of his life narrates to Z. Thereafter, Z passes away in his eighties, for example. The difference
between death-dates of X and Z is nearly 100 years or more.

Another example: Imam Abii Hanifah passed away in 150 AH. Hammad ibn Abi Sulayman
narrates from Abi Hanifah; Hammad passed away in 120 AH, when Abi Hanifah was 40
years old. Much later, Yahyé ibn Hashim al-Simsar narrates from Aba Hanifah; and Al-
Simsir passed away in 225AH - 75 years after Abii Hanifah's passing. the difference between
death-dates of two narrators from one source is 105 years:

» Abi Hanifah [source; d.150AH]
» The two narrators: Hammad [d. 120 AH] and Al-Simsar [d. 225AH].
87 Muhammad ibn Safwan al-Ansari [See Isabah, #7771; 6/55]

88 AbGl Amr Aamir ibn Sharahil al-Hamdani al-Shaabi is prominent tabiyi who is said to have
been born in the sixth year of the khilafah of Sayyiduna Umar #; it is also said that he was
bornin 17 or 21 or 28 AH. He met Mawla Ali & and prayed behind him; Shaabi has narrated
from 48 companions; he once said: “I met more than 500 companions who said: Aba Bakr,

Umar, Uthman and Ali 4 [in that order of superiority].”
8 Sakhawi: He is known to be a weak narrator by general agreement.
% Like Hasan ibn al-Flasan or Muhammad ibn Muhammad ibn Muhammad
! Mu’talif is when the spelling of the name is same but pronounced differently, for example:
Sallam and Salam [with/without shadda Al - ‘a)izu]
Usayd and Asid [al - aizf]
Mukhtalif is when the word changes, for example due to displacement of dots:
Hayyan and Hibban [l> — 5]
Jarir and Hariz Lo — so2]

Imam Abu’l Hasan Ali ibn Umar al-Dar Qutni [d.385 AH] has written a four-volume work
on this subject titled: Al-Mu’talif wa’l Mukhtalif.

%2 Knowledge of homonyms - words written with the same spelling but are different in
meaning. Or in the case of different narrators with same names. Khatib al-Baghdadi has a
dedicated work on the subject: Al-Muttafiq wa’l Muftariq.
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Examples of Combined categories:
That is the name of two narrators is the
same, and written the same; the
names/agnomens of their fathers is
written the same, but pronounced
differently.

Jeie o doma.
The first is Muhammad ibn Aqil al-
Nisabart.
The second is Muhammad ibn Uqayl
al-Firyabi.

e O swse
First is Masa ibn AlT.
Second is Masa ibn Ulayy.

ool dll e s s

First is Muhammad ibn Abdulldh al-
Mukharrimi.

Second is Muhammad ibn Abdullah
al-Makhramr.

Slidl gyes ool

First is Aba Amr al-Shaybani [with
shin].

Second is AbGi Amr al-Saybani [with
sin]

a)

b)

<)

d)

g

h)

When the names of narrator and names of their fathers
coincide; such as Khalil ibn Ahmad - there are six such
narrators and the first is the shaykh of Sibawayh.

When the names of the narrator, his father and grandfather are
the same: such as Ahmad ibn Jaifar ibn Hamdan - there are
four such contemporary narrators, all of them in the same rank.

When the name, agnomen [kund] and surnames [nisbah] are
all the same: for example, there are two narrators who are both
named Abi Imran al-Jani.

The [narrator’s] name, father's name and the
surname/appellation [nisbah] are all the same: there are two
Muhammad ibn Abdullah al-Ansari.

Both the agnomen [kunyah] and father’s name of narrators are
same; such as three different people, who are all named Abu
Bakr ibn Ayyash.

Both names and agnomens of the narrator and his father are
the same: such as Salih ibn Aba Salih — there are four such
tabiyin.

When their names OR agnomens coincide. For example, when
they say Abdullah:

i. it refers to Ibn Zubayr « in Makkah
ii. in Madinabh, it is Ibn Umar
iii. in Kafah it is Ibn Masuad
iv. in Bagrah, it is Ibn Abbas
v. in Khurasan, it is Ibn al-Mubarak «
vi. in Sham/Levant, it is Ibn Amr ibn al-Aas

As for agnomens being the same: for example, Abii Hamzah;
this is the kunyah of seven narrators - six of them Abit Hamzah
[with haa and zaay] one narrator with [jim and ra - Aba
Jamrah] and all of them narrate from Abdullah ibn Abbas .

Cases where the appellation is the same word, but the sources
of the appellation are different. For example: “Hanafi” - there
is a tribe to which the person is attributed as Hanafi, and so also
are the followers of Imam Aba Hanifah [known as Hanafi].

61. The category of those narrators that combines both kinds [mu’talif-
mukhtalif and muttafiq-muftariq] mentioned above.”

% Sakhawi says that the next entry mutashabih is from this category.
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Example of Mutashabih:

Yazid ibn al-Aswad / Aswad ibn al-Yazrd.
There are two Yazid ibn al-Aswad:
Yazid ibn al-Aswad al-Khuzayi, the
companion; and the second is Yazid
ibn al-Aswad al-Jurashily, who is
mentioned among companions but itis
not proven [Usd al-Ghabah, #5517], he
was a pious man, nevertheless; he
migrated to the Levant and Sayyiduna
Mudawiyah included him in his prayer
for rain [istisga] and said: “O Allah we
ask you with the intercession of the
best and most superior ones amongst
us” [vide Muqgaddimah Ibn Saldh]. And
then there is Aswad ibn al-Yazid al-
Nakhayf, the tabiyr.

Walid ibn Muslim / Muslim ibn Walid.
There are two Walid ibn Muslim: Waltd
ibn Muslim al-Basr1, the tabiyi; and
Walid ibn Muslim al-Dimashqi, the
companion of Awzayl. Then there is
Muslim ibn Walid ibn Rabah al-
Madani. Imam Bukhart in his Tarikh
transposed the latter and said: “Walid
ibn Muslim” and it has carried on thus
from there.

Examples of being attributed to
someone other than the father:

» Muhammad ibn  al-Handfiyyah,
attributed to his mother; his father is
Mawla AIT &,

» Ismayil ibn Ulayyah, attributed to his
mother; his father is Ibrahim.

» The sahabi, Yaala ibn Munayh,
attributed to his grandmother.

» The sahabt, Aba Ubaydah Aamir ibn
Abdullah ibn al-jarrah, attributed to his
grandfather.

» Imam Ahmad ibn Muhammad ibn
Aanbal, attributed to his grandfather.

» Miqdad ibn al-Aswad was adopted by
Aswad, and hence attributed to him.

» Aasan ibn Dindr is the son of Wasil,

but is attributed to his step-father.

Anonymous: Narrated by Aba Dawad
via Aajjaj ibn Furafisah from a man
from Abd Salamah from Aba
Hurayrah :&. The ‘man’is not named in
the sanad but he is actually Yahya ibn

AbU Kathr.

62. Mutashabih:** Confusingly similar and appears identical; but is
actually distinct and different.

63. Mansib ila Ghayri Abih: Attributed to someone other” than his father,
for example: Bilal ibn Himamah.*

64. An attribution that gives an impression that it is on account of
something, whereas it is not true in reality, such as Aba Mastad al-
Badri. One would think he was present in the Battle of Badr [hence
Badri] but actually, he was not one among the Badri companions;
rather, he settled in Badr, hence the appellation al-Badri.

65. Mub’hamat:”” Unnamed, Anonymous.*®

66. Tawarikh wa’l Wafyat: Chronologies, biographies and dates of death.”

%t These are similar names and one of them becomes transposed [magliib].

% Such as his own mother, or grandmother or grandfather; or someone else such as a step-
father or foster father.

% He is the muadh’dhin of RastlAllah 2. His mother was Himamah, and father was Rabah.

9 When a person is mentioned, within the chain of transmission or within the text of hadith
and is not actually named. for example, one says: “I report from so-and-so from his father”
where the father is not named.

% This anonymity could be in the sanad itself [see sidebar]- or in the text of the hadith,
where the person in question is not named, such as the hadith of Sayyidah Aayishah @
reported by Muslim and Bukhari that a woman came to RastlAllah 4 asking him about

ablution [ghusl] after menstruation. The lady is not named and is Asma’a bint Shakal <.

% This was a check employed to detect forgeries and false claims as Sufyan al-Thawri said:
“When narrators began to engage in falsehood, we began employing chronologies.” Ismayil
ibn Ayyash said: “I was in Iraq and some scholars of hadith told me about a man who claims
to narrate from Khalid ibn Maddan. So I went to him and asked him, in which year did you
write from Khalid ibn Maddan? He replied: “The year [one-hundred and] thirteen’. I said:
‘So you claim that you wrote from Khalid ibn Maddan, seven years after his death?”” Ismayil
said that Khalid ibn Maadan passed away in the year 106 AH. [Mugaddimah, 380]. It is
pertinent here to mention the dates of passing of prominent personages:

RasalAllah gzt passed away on Monday, the 12% of Rabiy al-Awwal, 11 AH.
Sayyiduna Abu Bakr Lefis; passed away on Jumada al-Ula, 13 AH.

passed away in Dhi’l Hijjah, 23 AH.
Sayyiduna Uthman i.a;}a) passed away in Dhi’l Hijjah, 35 AH.

Sayyiduna Umar 22z
Sayyiduna Ali 255 passed away in Ramadan, 40 AH.

Sayyiduna Talhah and Sayyiduna Zubayr &gl both passed away in Jumada al-Ula, 36 AH.
Sayyiduna Saad ibn Aba Waqqas Ll passed away in 55 AH.
Sayyiduna Sayid ibn Zayd £egiz passed away in 51 AH.
Sayyiduna Abd al-Rahman 1bn Awf Ll passed away in 32 AH.

Sayyiduna Aba Ubaydah ibn al-Jarrah sz

Imam Aba Hanifah [80-150 AH]; Imam Sufyan al-Thawri [97-161 AH]; Imam Malik ibn
Anas [93-179 AH]; Imam Muhammad ibn Idris al-Shafiyi [150-204 AH]J; Imam Ahmad ibn
Muhammad ibn Hanbal [164-241 AH]; Imam Muhammad ibn Ismayil al-Bukhari [194-256
AH]; Imam Muslim ibn Hajjaj al-Qushayri [206-261 AH]; Sulayman ibn al-Ash’ath Aba
Dawiid al-Sijistani [d.275 AH]; Aba Yisa Muhammad al-Tirmidhi [d.279 AH]; Aba Abd al-
Rahman Ahmad ibn Shudyb al-Nasayi [d. 303 AH] #zdiss.

2, passed away in 18 AH.
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67.

68.

69.

70.

71.

72.

73.

Marifatu’s Thigat wa’l Pudfa’a: Knowledge of trustworthy and weak
narrators and those upon whom there is a conflicting opinion, one
should use “Mizan [al-Iytidal of Dhahabi]” for clarification.

Those trustworthy [thiqah] narrators who mixed-up things [confused
narrations, isnad etc] in their advanced years, or those who became
senile [kharif]. Thus, whatever they narrated before this age of senility
is accepted; otherwise it is not.

That narrator, whose books were burnt or lost; so he narrates from
what is retained in his memory, but makes mistakes [when narrating
from memory].

Man Haddatha wa Nasiy: Those who have narrated and then
forgotten; thereafter, they narrate from those who heard from them in
the first place [for example, X narrates to Y and forgets; then he takes
it from Y].

Knowledge of the ranks of narrators and scholars.
Knowledge of slaves and clients [of tribes/families. mawaliy].

Knowledge of tribes, places, occupations and ornaments.

&S

CONCLUSION

This is meant to be a quick guide and an introduction for the beginner, as I

have indicated earlier, covering a number of beneficial points of knowledge

and important concepts.

I praise and thank Allah taala for his favours and for making this task easy.

[The author says:] I finished composing this vade mecum in about two
hours on the morning of Friday, the 27th Jumada al-Ula in the year 763 AH.

May Allah tdala make this beneficial for me in this world and in the

hereafter.

Amin.

&S
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